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We would like to thank all the presenters for their willingness to share their ideas
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The IFAA Sunday forum began in 2015 with the aim of connecting local postgradu-
ate students with one another in a space of mutual learning and peer support. Our fo-
rum encourages interdisciplinary engagement on the central socioeconomic and po-
litical issues of the time and attempts to instil a culture of academic collaboration and
rigour amongst future intellectuals destined to influence popular discourse within and
outside the academy. While presentations are generally delivered by postgraduate stu-
dents and young academics, attendance and participation in the forum is open to all
members of the public.

This volume is made up of postgraduate student papers and presentations in 2015/
2016. There was no consistent theme for the year however, it is clear that most of the
work was centred around the particular sociological, political and philosophical ques-
tions emerging out of the student protests of 2015. Thus, the issues of race,
decolonisation, feminism, and class politics are examined in a number of works within
this volume from a variety of theoretical and ideological perspectives. We hope that
this publication will serve as a useful companion for those interested in understanding
how the student moment of 2015 might impact local (and indeed global politics) in the
years to come. This influence will stretch beyond the site of the universities and the
academy, and into popular discourse and the concrete policy process in the years to
come.

We hope that you enjoy the papers presented in this volume and the debates that
the conversation between them inspires.

Michael Nassen Smith
Researcher and Director of Student and Youth Department
Cape Town, South Africa, July 2016
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The Middle Class in
post-apartheid South Africa

By Reatlehile Jankie

Abstract

The rise of the black middle class has resulted in an intense debate around the redistri-
bution model post 1994. One of the very contentious matters is the definition of the
black middle class and the article seeks to use the most suitable definition. The black
middle class and the white middle class have followed the same patterns of accumula-
tion wealth and the article clearly illustrates this rise. It also seeks to analyse and ex-
plain the misconceptions and give an in-depth explanation of the rise of the black middle
class on the African continent and how it has become more like the white middle class
and adopted their values. The article also examines the corruption and scandals around
the white and black middle

The similarities and ultimate fusion of the black and
white middle class

The rise of the black middle class post 1994 has dominated economic and political dis-
course in South Africa and many publications have written extensively about this. A
common characteristic of the middle class across the racial divide is that its lifestyle
and values differ from those of the working class. The middle class also tends to live
suburbs, dresses well, tolerant of different views and has a high consumption.

The most contentious matter relating to the middle class is the definition. There are
also some arguments that claim that the correct term for what is commonly referred to
as middle should be the middle strata. The African Development Bank defines the middle
class as those earning above $2 a day (approximately above R24 a day). Using this figure
as a definition would virtually mean that everyone working in South Africa is part of
the middle class. This is the definition by Statistics South Africa; “lives in formal hous-
ing. Water tap in dwelling, flush toilet in dwelling, electricity or gas is main cooking
source, has a landline phone or a household member has a cell phone”. Using the defi-
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nition of Stats SA as a definition would inflate the actual size of the middle class as
millions of households that received free houses from the government would also be
counted as the middle class even if they are unemployed or living from hand to mouth.
The UCT Unilever Institute of Strategic Marketing defined the middle class as those earn-
ing between R15 000 and R50 000 who have their own transport, employment in white
collar jobs, tertiary education and spending more than R4 000 a month on rent. This
definition is the one that will be used for the purpose of this essay as it distinguishes
between the middle class and the working class very clearly while the definitions by the
African Development Bank and Stats SA puts the working class and the middle class all
in one bracket.

The black middle class population according to the UCT Unilever Institute of Strate-
gic Marketing has grown to a population of 4.2 million from a population of 1.7 million
in 2004. This increase in the black middle class has led to an increase in the consump-
tion as the black middle class purchase items such as property, vehicles and other luxury
items that the established white middle class already has. Since 1994 there has also been
an increase in “white poverty” however the poverty levels of the poor whites is nowhere
near that of blacks in terms of numbers and percentage. This confirms that another
man’s gain is another man’s loss.

The rise of the black middle class has also resulted in intense debates of the redistri-
bution model post 1994. There are generally two storylines relating to the rise of the
black middle class. The first one is that they are a group that is quickly accumulating
wealth through nepotism and corruption while simultaneously exhibiting incompe-
tence/or poorly managing their financial affairs. The other storyline is of them accumu-
lating wealth merely through government policies such as BBBEE, Affirmative Action
and any other government policy that gives them preferential treatment even if they
are not suitable for the positions that they are being hired in. These two perspectives
have been extensively published in the media by making headlines in newspaper ar-
ticles by exposing how some blacks in the middle class and elite in the government
take bribes from executives in the private sector to get tenders in exchange. There have
also been numerous incidents reported of blacks being used for fronting. Some of those
in the black middle class act as a middle man between the white owned companies in
the private sector and getting government tenders however the work is predominantly
done by the white owned companies and their role is primarily signing papers to clinch
the deal. So the nature of this relationship does not adequately empower the black
middle to own their companies to the same degree that whites in the private sector
own. The majority of those who are part of the black middle class are honest hardworking
individuals who are law abiding in their pursuit of wealth accumulation however the

THE MIDDLE CLASS IN POST-APAR THEID SOUTH AFRICA
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few publicised articles leads to the rise of the aforementioned storylines of the rising
black middle class. It is also important to note that due to the nature of our capitalist
economy the black middle class just like the white middle class is in pursuit of making
money not in the interest of the society as a whole but for their own interest. Main-
stream media however mainly places focus on the corrupted who is mostly the black
middle class in the public sector however the corrupter who is mostly white and in the
private sector does not dominate the media as frequently. Some companies in the pri-
vate sector tend to overcharge the state for tenders and sometimes do not deliver fully
on what is expected. Another example of widespread corruption in the private sector is
the tender collusion of the construction companies that has gone undetected for de-
cades.

The rise of the black middle class is not only a South African phenomenon post
democracy but is prevalent across the African continent. In Andrew Rugasira’s book A
Good African story he explains that the role of political institutions as follow; “political
institutions represent the body of rules, procedures and norms that shape behaviours
and attitudes of ordinary citizens” (Rugasira, 2013, p. 6). In the context of post democ-
racy Africa liberation political parties used the state to increase the participation of blacks
in the economy as oppose to the colonial rule where the state was used as a tool to
block the entry of blacks into the mainstream economy.

The African colonies have historically and continue to be areas of extraction with
very little or no industrialisation. The lack of industrialisation continues to deprive Af-
rica of wealth that can be created through beneficiation and real wealth is created in
former colonies and Africa is forced to purchase what it exported multiple times the
price it was when exported. Many have blamed poverty in Africa in on the lack of insti-
tution however the most efficient government institutions without a change in this
mode of production would still keep Africa poor. The former colonial and post libera-
tion political elites focused on the “gate” where the extracted exports would leave the
borders. There are also spoils of power at the gate as there is foreign aid, import, export
licences, collection taxes, foreign currency movements and various other economic ac-
tivities to be guarded by the political elite. This therefore means that whichever politi-
cians guard the gate controls access to resources and power. The political guards in the
colonial era were also assisted by some from the white middle class and all enjoyed the
spoils. Post democracy Africa continued the same economic structure but with new
black political elite assisted by some from the black middle class. The colonisation and
the post colonisation economic structure virtually remained the same with different
races at the gate. The point that I am making is that the rise of the black middle class
and black political elite followed the same pattern of the rise of the white middle class

THE MIDDLE CLASS IN POST-APARTHEID SOUTH AFRICA
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and political elite in the colonisation period. It is important to note that those who run
and own the extraction and other service companies are still the same whites from the
colonial period with very little increase of black ownership (with the exception of Zim-
babwe). This is an African phenomenon.

There is another storyline that is also prevalent in the mainstream media particu-
larly made the ANCYL and EFF that portrays the white elite and the white middle class
also in a negative light. This storyline is that white capitalist elites with the assistance
of the white middle class have accumulated extraordinary wealth by exploiting blacks
and making them cheap labour. The view is also that these whites are very greedy and
resistant to cutting the blacks that enter the middle class a fair share of the economic
pie and continue to do anything and everything to keep the lions share. There has been
harsh criticism by the rich and also support from the poor for leaders that have echoed
this view of whites in public. What many seem to overlook is that the leaders who echo
this view in the public sphere will come and go however if the problem of inequality
still remains unsolved this view will still continue to dominate in the media with a
constant change of personalities or even political parties preaching the same gospel
and singing the same hymn. With the removal of the colour bar the white middle class
has received fierce competition from the black middle class that is growing at a faster
rate and this has resulted in some blacks in the middle class developing a mentality
that whites have had their turn and now it is their turn. The historic and current eco-
nomic privilege of whites is irrefutable and it is natural for any individual to protect
their privilege as none would willingly give away their privilege to settle for being under
privileged. The reality currently is that the black middle class and the white middle class
work hand in hand to serve the interest of the owners of capital who are still predomi-
nantly white. The structure of the economy remains the same and the cheap labour still
remains in place. The black middle class and the white middle class are looking more
and more like each other and are there for their own personal interest and not the inter-
est of the people as a whole.
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Black Radical Feminism:
Presentation Report

Presentation given by: Kealeboga Ramaru and Mbali Matandela

On the 9th of August 2015 at the Centre for the Book, Kealeboga Ramaru and Mbali
Matandela, two students from the Rhodes Must Fall Movement, spoke on Black Con-
sciousness, Feminism and Intersectionality theory. A summary of their presentation is
provided below:

Black Consciousness has emerged on university campuses in contemporary South
Africa due to the exclusionary culture of local Higher Education institutions. Accord-
ing to the authors, the University of Cape Town was founded as an exclusively white,
elite male institution. For the RhodesMustFall movement, of which the presenters are
members, this university has fragments of its colonial legacy within its institutional
culture. Their task is, to put it simply: decolonize the university.

The Rhodes Must Fall Movement draw on Black Consciousness and intersectionality
in resistance to what they call “the exclusionary archetype of the elite, white male”.
This archetype was embodied by the symbolic representation of the Cecil John Rhodes’
statue that was removed on the 9th April 2015 due to radical protest.

Rhodes Must Fall draws on Steve Biko’s definition of “blackness”. For Biko, ‘black’ is
a political identity that describes ‘those who are, by law or tradition, politically, eco-
nomically and socially discriminated against as a group in the South African society.This
political identity refers to all people of colour. Black consciousness, in turn, is a mental
attitude that seeks to emancipate people of colour from a racially oppressive South Af-
rican society.

Rhodes Must Fall uses Black Consciousness thought in conjunction with
intersectionality theory to properly account for and counteract numerous sites of op-
pression for black students. Intersectionality theory has its roots in feminist sociologi-
cal theory and attempts to describe the ways in which oppressive systems are intercon-
nected. In light of this, Rhodes Must Fall recognizes the fact that the racial oppression
exists alongside, and is linked to, other equally oppressive systems based on gender,
sexuality, able-bodieness, class and mental health.

The authors argued that adopting a black feminist critique of previous Black Con-
sciousness movements will lead to greater inclusivity within the Rhodes Must Fall move-
ment as it attempts to recognize black lives as complex and multi-faceted beings. The
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authors assessed the complexity of the black narrative and emphasised the need to use
black feminist thought to recognise black females in a discourse and political ideology
that silences the voices and concerns of women.

About the presenters:

Kealeboga Ramaru is a Gender and Transformation Honours student at the University
of Cape Town. She identifies as Black (Conscious) Feminist. She completed her under-
graduate degree majoring in Politics, Public and Policy Administration and Gender
Studies.  Her activism is located within the South African Young Feminist Activists
organisation and she is a sexual and reproductive health rights peer-educator for The
African Gender Institute’s Young Women’s Leadership Project. In addition, she is in-
volved in the Rhodes Must Fall Movement and draws from her research interests to
inform her activism in that political space. Her research interests are Black Conscious-
ness and Black Feminist Thought. She is also interested in forming transnational links
on black consciousness discourse and thus far, she is a residence assistance for CIEE,
which is an international exchange company in Cape Town.

Mbali Matandela is a Gender and Transformation Honours student and a black radical
intersectional feminist. Mbali completed her undergraduate degree in International
Relations, Gender Studies and Business French in 2014. She was also awarded the 2014
Mellon Mays Undergraduate Fellowship at the University of Cape Town. Mbali pursues
her activism on various platforms, such as the South African Young Feminist Activists
(SAY-F), The Collective Social Movement and The African Gender Institute’s Young
Women’s Leadership Program. Mbali believes that activism is a lifestyle, therefore her
writing both within and outside of the academia seeks to empower her and other women
through different forms of expression. Thus far, she has written for the Mail and Guard-
ian and she is a contributing writer for Kaleidoscopes Student Journal Publication, US.

Topics of discussion

After the talk the following was discussed:
• The problem of using the phrase “people of colour” when referring to non-whites
• Intersectionality and hierarchies of oppression: if we use class, race, gender, sexual-

ity as different forms of oppression, can we say one is reducible to the other? What is
the relationship between them?

• Race as a social construction NOT a biological fact
• The reasons for the exclusion of black feminist thinkers in BC discourses

BLACK RADICAL FEMINISM: PRESENTATION REPORT



8

Did Someone Say Class
Reductionism? Marx and Race

Michael Nassen Smith

Since the end of the Cold War and Francis Fukuyama’s declaration of the “End of His-
tory” Marxism has been in the retreat. While the right has welcomed TINA (there-is-no-
alternative) and attempt to resolve social issues within the paradigm of capitalist lib-
eral democracy, left wing academic scholarship has found a new home in postmodern
identity politics. As a result, critiques of capitalism are increasingly being grounded in
psycho-cultural explanatory frameworks. In short, Marx’s materialistic critique of capi-
talism has been replaced by an idealist one which attempts to equate the capitalist mode
of production, and its destructive power, to a specific cultural expression or ethic. Capi-
talism is increasingly being conceptualized as a product of “white” or “western” civiliza-
tion. The international class struggle has thus been replaced by a struggle between civi-
lizations in the imaginary of much of the global left, with postcolonial theory supplant-
ing Marxism as its dominant theoretical framework.

I would like to defend Marxism from a popular two-pronged criticism that has been
levelled against it by those within the postcolonial identity politics school. The critique
goes something like this: Because Marxism is a theory of class reductionism it cannot
account for race. Moreover, by advancing class as its privileged analytic category, Marx-
ism promotes class politics while negating the lived experience of people of colour who,
of course, experience racism regardless of their class position. Moreover, Marx’s deter-
ministic account of history serves as an implicit justification for the project of colonial-
ism, understanding it as a necessary step on the march toward socialism. It is thus a
part of the project of Western modernity, even while it purports to be subversive of this.

I reject this criticism on two counts. First, Marxism in both theory and practise is not
class reductionism- if what one means by class reductionism is that Marx was fasci-
nated narrowly on a pure politics of class struggle between the bourgeoisie and prole-
tariat. Such a view is deeply compromised by Marx’s writings on slavery, colonialism,
and racism, which demonstrate the seriousness with which he took political (or super-
structural/ideological) struggle. Second, the charge that Marx, for all his revolutionary
pretenses, was merely a colonialist in disguise, is founded on his early writings on In-
dia. Marx, indeed, could be accused of a naïve teleology in the early 1850’s. However, he
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was to abandon such a view, becoming a staunch supporter of anti-colonial struggles
and a committed abolitionist.

Racism

I want to begin by outlining a Marxist theory of racism by asking: when did the idea of
racism enter into the vocabulary of human beings?

Of course, it would be false to assume that racism is specific to capitalism, that there
was no racism in pre-capitalist societies. The experience of nomads, Gypsies, Jews, and
other marginalized groups throughout history seems to fly in the face of this. It seems
as if human beings have always had the capacity to be racist,to view the “Other” with
suspicion. Racism, like aggression, violence, selfishness and other harmful practices,
are human potentialities. And of course, societies or cultures are generally organized
around or value certain potentialities over others. The question we must ask is simply
why this potentiality over that? Why, or, how does a society come to value certain po-
tentialities over others?

For Marxists, it is no accident that the institutionalisation of the ideology of racial
supremacy into the political, economic and legislative frameworks of societies across
the globe, coincided with the colonial projects initiated by the major European powers.

Is the idea of racial supremacy culturally specific? Is the Western metaphysic at its
core racist? Is this idea inscribed into the heart of the Western way of knowing the world?
And so, is racism a product of European cultural dominance? These are some of the claims
that post-colonial theorists are prone to making these days. In doing so, as they repro-
duce a “clash of civilisations” rubric that has long been a staple for the reactionary, and
at time, fascist right.

One of my biggest concerns about the left in the time of post-colonialism is its ten-
dency to treat the West as a monolith. That is, to see the “Western” philosophical, cul-
tural and political tradition as un-contested. Marx’s analysis of 19th Century Europe cer-
tainly complicates such an essentialism, concerned as he was with explaining why cer-
tain ideas in Europe gained currency at the expense of others as a function of the distri-
bution of material power within that society. Why was it, for example, that the ideas of
nomads and monks who pledged a life of humility and poverty did not become domi-
nant? Why did the ideas of communality and friendship associated with the utopian
socialists fail to reach hegemonic status? These were no less Western and European in
origin to the individualistic, selfish and imperialist ideals the postcolonial left assign to
the “west” today?

DID SOMEONE SAY CLASS REDUCTIONISM? MARX AND RACE
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By emphasizing the need to start a sociological analysis with an examination of the
material organization, and distribution of power, within a particular society, Marx
was able to demonstrate how those who hold the means of production, or material
wealth, are interested in propagating ideas that would ensure the reproduction of their
class position and material interests. The collection of these ideas Marx called the
superstructure, and he saw its representatives in the state, church, press, political
parties, and other discourse shaping institutions. To answer the previous question,
the ideas of frugality, communality, and so on, never entered into mainstream discourse
as this conflicted with the requirements of capital accumulation. They existed, they
were part of European culture. But they did not constitute the dominant culture.
This was not essential to Europe, but rather a product of capitalism as a mode of
production.

How does this all relate to racism?

For Marx, the institutionalisation of racism served the material interests of the domi-
nant class in Europe. As a consequence, racist ideas, which, as I said earlier, are a human
potentiality that has existed in many forms across the ages, were increasingly being
promulgated in the press, political institutions, and even in scientific discourses like
biology within European society.  Crucially, and to emphasise, from this analysis we can
infer that the discursive frameworks that were to shape ideas of racial supremacy, and
in turn, shape the subjective experience of subjects who acquired meaning through
these, were activated and consolidated by the material interests of the dominant class,
not as a result of an a-priori bias of Western culture writ large.

I want to mention a few quotes to demonstrate how Marx understood the relation-
ship between racist ideology, slavery and colonialism and the early stages of capitalist
development to perhaps reinforce my point here. He wrote:

“The turning of Africa into a warren for the commercial hunting of black
skins,” is the pivotal point that “signalized the rosy dawn of the era of
capitalist production.”

 “Direct slavery is the pivot of our industrialism today as much as machin-
ery, credit, etc. Without slavery you have no cotton, without cotton you
have no modern industry. It is slavery that has given value to the colonies;
it is the colonies that created world trade; it is world trade that is the nec-
essary condition for large-scale machine industry.”

DID SOMEONE SAY CLASS REDUCTIONISM? MARX AND RACE
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From this he wrote: “slavery is an economic category of the highest importance.”
Racism is thus a crucial legitimating ideology for the colonial project, itself a function
of the desire for capital accumulation, a desire which, as Marx theories in the Commu-
nist Manifesto, transcends national boundaries.

Marx and anti-colonialism

In spite of the fact that Marx’s anti-capitalism implied an anti-racist stance, criticisms
of Marx usually advance from saying something like: this is all very well and good. But
didn’t Marx see capitalist development as an inevitability? For while he spoke about the
horrors of colonial violence, his deterministic account of history would seem to justify
it as a necessary stage of history. Moreover, Marx himself wrote about the damaging
effects of British rule and colonial capitalism in India; but he also celebrated England’s
role-he wrote “even if actuated only by the vilest interests-in pushing India away from
caste-based oppression towards its destiny as a modern country.” England is bringing
India into History.

There is no point in defending Marx here. He was still labouring under the influence
of Hegel, his philosophical reference point, who argued that history moves in leaps and
bounds towards Absolute Spirit or a perfect society-Hegel, incidentally believed that
the Prussian Monarch was the End of History. However, it would be equally wrong
to reduce Marx’s writings on colonialism to this work. Marx’s views on India and the
Orient would vastly change due to his studies of certain anthropological texts and
his journalistic work which brought him close to political struggles in the colonial
world.

Thus, the first volume of Capital contains a searing critique of Edward Gibbon
Wakefield, an advocate of the “civilizing mission,” and Marx’s letters from Algeria also
mark a sharp break with his earlier views. He also was to write an impassioned defence
of the Sepoy rebellion of 1857, encouraging the Indian resistance to the British.

We can then say that any comment on Marx’s attitude towards India that considers
his 1853 articles alone, without exploring the whole history of his statements on
the colonies until his last writings (this has unfortunately been done by several
authors - most notably Edward Said), and builds on those articles in order to formulate
a general judgment on his ‘Orientalist’ or ‘Eurocentric’ bias, is fundamentally flawed
and unsound.

Yet perhaps, the set of writings that dispel the myth that Marx was a class
reductionist and a colonial apologist, are those on slavery.

DID SOMEONE SAY CLASS REDUCTIONISM? MARX AND RACE
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Marx the abolitionist and anti-racist, the need to engage in
political struggle

In Marx’s view, the 1861-65 Civil War in the United States constituted one of the century’s
major battles for human emancipation.

Why was Marx an abolitionist? Why did he encourage the Worker’s International to
make common cause with the slaves in America? Why did he write several letters to
Abraham Lincoln, pressuring him to carry through on his promise to stamp out resis-
tance to change in the American South?

Marx hated slavery because it prevented the oppressed from uniting against the de-
humanizing system that is capitalism.  He stressed that in order to even fathom the
destruction of capitalism in the United States, whites must fight alongside blacks for
the emancipation of slaves into equals, to form a larger, unified working class. You can
see here that Marx, far from reducing the fight against capitalism to class politics, was
arguing for a decidedly political or ideological battle, namely the destruction of racism.

Ultimately, Marx’s socialist vision was a society in which black and white would meet
as equals and all false ideologies of superiority and inferiority were brought to book.
This at a time when other European philosophers were seeking for theoretical founda-
tions for racism in metaphysics, and scientists were offering up biological accounts of
the inferiority of people of colour.

Marx’s fight against such racist thinking was also not limited to America. He also
fought against English racism to Irish workers. Seeing how ruling classes stoked up
ideas of nationalism to keep the English and Irish away from one another and in con-
flict, he wrote: “Racism is the greatest enemy of the working class.”

With all this in mind, to paint Marx as a class reductionist, if by that you mean that
he was only concerned with class politics is to mischaracterise him. He focuses on class
as an analytic lens, to explain how certain ideas become institutionalized to serve par-
ticular interests. Sure, he believed that socialist revolution will need to be carried out by
the working poor in order for capitalism to be overcome. But he recognized the urgent
need to dispel myths of racial supremacy so that the common enemy, capitalism, would
be confronted. The issues of racism, national self-determination and decolonization
were taken up by Lenin after him in his writings on imperialism and colonialism that
profoundly influenced revolutionary movements in Africa, Asia and Latin America.
These were also further developed by Trotsky in close relationship with the Black Marx-
ist C.L.R James to meet the challenges of racial rule in the Americas and Africa in the
early 20th century, with the latter wholeheartedly committed both to Pan-Africanism
and working class struggle.

DID SOMEONE SAY CLASS REDUCTIONISM? MARX AND RACE
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The National Question in South Africa

In the South African case, there can be no doubt about the intimate relationship be-
tween early industrialisation and racist legislation. As we know, Cecil John Rhodes did
not mince his words-South Africa’s industrial development was to be built on the back
of the black man. The legislative architecture he put in place was then taken up and
further entrenched by the NATS in 1948.

Blacks in South Africa were directed to the mines as cheap labour to ensure higher
profits. Their movement was limited, and their education was designed to keep them in
check. South African capitalism thus took a racial character. Class collapsed into race,
presenting a unique challenge for Marxist thinkers. With this in mind, how would a
communist party fight white minority rule politically, and capitalist rule economically?

CPSA, founded in 1921, was directed by the Soviet Union just a few years after the
revolution of 1917, to work with the Nationalist movement in South Africa for an inde-
pendent native republic as a stage towards a workers republic with full, equal rights for
all races. This, famously dubbed the Native Republic Thesis, was further developed in
the 1950’s into Colonialism of a Special Type thesis which saw SA society as a form of
internal colonialism where the settlers and colonial subjects lived side by side. The task
was first to smash the colonial arrangement and second, to fight for socialism.

Although this was resisted at first by elements of the party who believed that a broad
struggle for socialism could be waged in South Africa immediately, a position that many
on the left, both black and white, would return to over and over again in the 20th century,
the party would actively engage in the anti-colonial struggle and demand full political
freedoms for the black majority. Between the years of 1930’s to the banning of the party
in 1950’s the communist party was fully Africanised. Prominent black Marxists such
Moses Kotane and JB Marks would play a crucial role in facilitating ties with the ANC.

However, in 1950’s the CPSA was banned under the Suppression of Communist Act.
I want to pause here and to ask why the apartheid government found communists so
threatening. Why was the party the first to go? I have two theses. First, has to do with
the non-racial character of the party. By organizing across racial barriers the communist
party directly challenged apartheid racist ideology. They exposed the lie that racial groups
could not find common cause with one another due to some essence that divides them.
For the apartheid government to allow this to go unchallenged was in fact to admit
ideological defeat. Second, the diagnosis the communists offered up about the collu-
sion between capitalism and racism, exposing the structural driver of racial inequality,
could not be tolerated. For all the white English liberal capitalists distaste for the
Afrikaner, he nonetheless supported, out of an economic interest, for the continuance
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of racially discriminatory laws for blacks, coloureds and Indians. Under capitalist devel-
opment, the aspirant Afrikaner political elite and the traditional Englishman economic
powerhouse found a common cause

Developments in Marxist thought

I do not have time to explore all developments in Marxist thinking that took place in
South Africa during the fight against apartheid. But I do want to say that the national
question remained the key theoretical focus, with serious debates on the proper bal-
ance to be struck between socialist and nationalist politics. Many believed that the
SACP’s accommodation of the ANC’s bourgeois nationalism would be fatal to the inter-
ests of the black working class. The idea of stages of revolution indeed has been subject
to serious critique both within and outside the Communist Party. Surely these are de-
bates worth visiting in what has become a neoliberal post-apartheid age?

I will end by drawing our attention to a few quotes. The first are two quotes from
ANC policy documents to which all Marxists would have adhered to.

“In our country—more than in any other part of the oppressed world—it is
inconceivable for liberation to have meaning without a return of the wealth
of the land to the people as a whole. It is therefore a fundamental feature
of our strategy that victory must embrace more than formal political de-
mocracy. To allow the existing economic forces to retain their interests
intact is to feed the root of racial supremacy and does not represent even
the shadow of liberation.” ~ ANC Strategy and Tactics

“In contrast to many old-style nationalist movements in Africa, we be-
lieve there can be no national liberation without social liberation. . . . The
aims of our national-democratic revolution will only be fully realized with
the construction of a social order in which all the historic consequences
of national oppression and its foundation, economic exploitation, will
be liquidated.” ANC, Report of the Politico-Military Strategy Commission
(1979).

The following are from the union movements of the 1970’s and 1980’s. Within a centre
page article in the newspaper of the Council of Unions of South Africa, A Black Con-
sciousness Union, one finds the following:

DID SOMEONE SAY CLASS REDUCTIONISM? MARX AND RACE



15

“The real struggle is for a new system which will redistribute the wealth
of this country to as many people as possible-selfish and individualistic
capitalism has no place in it. The government realises this. It is not trying to
preserve an irrational racism. It is fighting for the survival of capitalism.”

At the 1987 NUM Congress President James Motlatsi declared:

“the crisis is a crisis of capitalism, because it will not be able to address
our needs and demands. For that we need to find alternatives which will
guarantee that the wealth which is produced by the working people is
enjoyed by the people.”

Of course, we know that the ANC has abandoned these socialist sounding views, mov-
ing further and further to the right in the age of neoliberalism. There is no longer a
strong socialist Black Consciousness voice and an independent trade union perspec-
tive, although the birth of a new federation in the country signals a possible rebirth.
The aspirations of the black working class, outlined in the second set of quotes above,
are dealt a hammer blow by the continued failure of socialist organizing in the post-
apartheid period.

This shift to the right however is not unique to South Africa and there is a sense in
which Fukuyama won; socialism is a pipe dream in the age of globalized capitalism.
However, this capitulation to the dictates of capitalism would only do what the ANC
said it would do in the 1960’s and 1970’s: feed the root of racial supremacy and inequal-
ity. We are dealing with the harmful effects of that today, with the explosion of racial
tension that now typifies our society. To dismiss Marx and the theorists that followed
him off the false views propagated by postcolonial theory and identity politic does not
only undermines the grounds upon which a working class politics can be built today, it
also denies the possibility of reaching into the history of the local left to plot a path to
an equitable society.
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Not All Pale Skinned People
Are White

Shaun Stanley

In certain circles I could suggest, “the real problems of the world are those caused by
white masculine capitalist hegemony!” I might get a few heads to nod. I could then
assert, “Down with white power! Whiteness must fall!” In the right circles this may well
get me some applause.

There would be others, however, who would feel attacked and victimised. “Why is he
attacking us because of our race? Sure, we are white, but we aren’t causing the problems
he’s talking about”. Others may become quite angry. “Well, if you don’t want whiteness
then why don’t you stop speaking English?!” Such is the status of our social discourse.

Some headway was made by Louise Ferreira (November 9, 2015, Thought Leader) in
explaining why such responses are inappropriate and borne from misunderstanding.
I’d like to make further headway. My proposals are in line with what I’ve previously said.
Social phenomena are too complex to be simplified in black and white terms. We should
be concerned to eliminate from our discourse those portions that are inaccurate and
unhelpful. Much of the way we speak about “race” is like that.

If you ask an ordinary person what “race” refers to they tend to say that “race” refers
to skin colour. This is not the way those schooled in the social sciences think about it.
“Race”, “racism”, “white”, “whiteness”, “black”, “blackness”, and all such variations, take
on a technical meaning, distinct from their common sense meanings, in a language I
call “racialised language”. I find the language to be polarising, inaccurate and unhelp-
ful.

It is because these words are repurposed in social justice (and social scientific) circles
that confusion arises. It’s the responsibility of those of us who use (or understand) this
language to explain it to those who don’t understand it.

Hence Ferreira tells us that “whiteness” does not refer to skin colour. It is the name
for the social phenomenon whereby “[white] culture, norms and values are considered
the norm, the standard”. More particularly, it names the phenomenon whereby the “way
white people exist in the world … is what is normal, and it gives [white people] social,
political, economic and cultural power”. Hence, we are told, movements like Open
Stellenbosch are opposed to “white cultural hegemony, not white people”.
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She goes on to say a few other things, but I’ll focus just on this portion of her article.
These are claims that are difficult for me to understand. “Culture”, or “cultural hege-
mony” is a feature of the world that depends on the behaviours of individuals, or groups
of individuals. Presumably “white culture” denotes that set of values, beliefs and prac-
tices which manifest in the behaviours of white individuals, or groups of such individuals.
We may suppose that culture to be “hegemonic”, though, were that my target, I’d sug-
gest that was excessive.

It seems then that to be opposed to white cultural hegemony must reduce to an
opposition to white individuals (or groups of them), and their individual beliefs, values
and practices. One would be confused, then, if one was opposed to “white hegemony
culture” and not opposed to “white people”. This is because there is nothing more to a cul-
ture than the behaviours exhibited by certain individuals, or groups of individuals. To be op-
posed to some culture is to be opposed to all the people instantiating it. But Ferreira
has emphasised that this is the incorrect interpretation. How should we account for
this apparent confusion?

This confusion is the result of an illicit “reification”. “Reification” is a process of re-
casting abstract entities as concrete entities. For example, people will often talk of social
“structures” (structural racism, say). They speak as if such structures are concrete enti-
ties, as if, say, they have street addresses, or geographic coordinates. But it would be a
mistake to ask “where’s this structure of racism? I’d like to visit it so as to dismantle and
deconstruct it”.

Social structures aren’t concrete entities, they have no physical locations, and it’s a
mistake to write or think about them as if they do. Social structures are abstractions.
They are manners of describing complex sets of behaviours exhibited by individuals.
Such, anyway, is all the evidence we ever have of them.

The solution then is to resist illicit reification. Back to the problem at hand: Ferreira,
and others, imagine that it is possible to be opposed to “white hegemony culture” with-
out being opposed to “white people” because, I think, they have reified “white hegemony
culture”. They regard it, incorrectly, as a concrete entity quite independently of which-
ever individuals exhibit such culture.

“White hegemony culture” is not an entity independent of the set of individuals
who instantiate it. To oppose “white hegemony culture”, properly understood, is to
oppose all “white people” who instantiate it.

The trouble is that it is not true that people with pale skin all exhibit the behaviour
of “white people”. Consider that carefully. I think it follows that since “culture” is sim-
ply a collective term for the behaviour and values of individuals, or groups of individu-
als, “white culture” must reduce to the behaviour and values of “white people”. It’s also
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quite plain to see that not every person with pale skin exhibits all these qualities all the
time. If that’s correct then it must follow that not every person with pale skin is “white”.

There’s a second problem, then, and it is the problem of “ambiguity”. The phrase
“white person” is ambiguous in at least two ways. A “white person” can instantiate “white
culture”. A “white person” can also possess pale skin. And a person with pale skin need
not instantiate white culture.

This is what the author must mean when she says that to be opposed to “white-
ness” is not to be opposed to “white people”. Unless the author is accused of simple
incoherence, the best interpretation of her claim must be understood as I’ve just ex-
plained. If I’m correct so far then this should account for the confused reactions of people
with pale skin to the opposition to whiteness.

Sometimes certain people feel incorrectly implicated in others descriptions and evalu-
ations of social problems. To say, as we imagined I did at the start, that the society’s
problem is “whiteness” may well appear to implicate otherwise innocent people. This
appearance would be illusory, of course. Ferreira went some way to explain this and, I
hope, I’ve elaborated on that. Certainly, who we are opposed to are “white people”. There
is nothing more to “white culture” than its manifestation in the behaviour of “white
people”, after all. But just as certainly, not all people with pale skin are “white”.

It would be easier to avoid these misunderstandings if we used words which were
generally clearer. The claim that “white people” are to be opposed since they instantiate
“white hegemonic culture” is, once all that is understood, insubstantial. It’s equivalent
in content to the claim that satanists should be opposed since they instantiate demonic
hegemonic culture. The important questions still remain unanswered. Who is a
satanist? Who is “white”? And this is a tricky question because we know, at least some of
the time that pale-skinned people aren’t “white” in this sense.

But finding the definition of the word “white” in this context is an unhappy task.
What we would be better off doing is just eliminating the word from our discourse and
simply saying what we mean. After all, words and concepts are all dispensable in favour
of equivalent (and clearer) words and concepts.

This is all another way of saying what I said before. Our social discourse is not as
clear as it could be. It is peppered with illicit reifications, vague or ambiguous terms and
is often polarising and frequently unhelpful. Nothing would be lost, in real terms, by
being clearer. People forget this when I suggest that what is required, ultimately, is that
such decayed terms be eliminated from our discourse. That, nevertheless, is my sugges-
tion.

The problems of the world cannot be described by two words, their variants, and a
hashtag. We do a disservice to our readers when we insist on speaking in such inexpres-
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sive idioms. Whatever “white hegemony culture” is, it is unhelpful to describe it as the
result of “white ways of being”. We’ve seen that an opposition to this (as sensible but
trivial as an opposition to “badness”) does not imply an opposition to all people with
pale skin. It implies an opposition to “white people”, but who, exactly, is “white”, and
what, exactly, they do, remains undefined.

Ferreira and I wouldn’t need to embark on this two-tier translation if only those at
the forefront of the discussions would be less obscure. “Racialised language”, as I sug-
gested in the beginning, is inaccurate and unhelpful, and we’ve gone through two rea-
sons why that is. “White”, “whiteness”, and variations remain undefined. As some say,
to find a definition for a word is to find a way of eliminating that word from one’s dis-
course with no loss of meaning. Such, I believe, should be the fate of terms like “white”,
“whiteness”, “blackness” and, more generally, racialised language as a whole.

NOT ALL PALE SKINNED PEOPLE ARE WHITE
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Concerning subjective and
objective violence

By Alexander Pennington

Introduction

 With the re-birth of radical politics in South Africa (as well as Latin-America, Ethiopia
and North America) and a contemporary re-emergence of Fanon, the problem of vio-
lence has become central to political critique. To note, Fanon (1965) and others (see Zizek,
1996; 2008) have broadened violence to encompass two parts, namely, ‘subjective vio-
lence’ (SV) and ‘objective violence’ (OV)1 . I believe, and herein lies the central issue, is
that this broader conception of ‘violence’ has not penetrated the public imagination. I
start with the premise that while it is we, humans, who are, in reality, the producers,
authors and agents of the production and reproduction of our society; we, at the same
time, also create mechanisms that keep this fact opaque to ourselves by assigning
responsibility to things that appear to be real but are, in fact, imaginary – the central
function of ideology (Zizek, 2009). In this particular instance, that it is “identity” as
the central forces that tationalizes, maintains and legitimates a society, which not only
replace OV as the object of our analysis, experience and critique, but also alleviate
responsibility.

Why is the conception of violence still mostly limited to SV?

Subjective violence, to say again, means that there is someone, or something, that has
indisputable responsibility for an act of violence. If I hit you with my car, regardless of
my intention, I am responsible for the hurt that I have caused you. The problem then
starts when, in trying to explain why this happened, we connect the responsibility of
this act of violence to something else other than me. This can, of course, be done in
various ways. Some may argue that, even though I say it was a total accident, that it was
my karma, God, or because my identity affords me a particular position of power that I

1 To briefly expand on the distinction, SV, is not to imply that the nature of violence is merely experienced in the mind, abstractly, and, hence, not
real , but refers to violence that is enacted by a “subject”. A subject can be many things: An adulterer, a mob, the army, ISIS and so on. In the case
of SV there is, seemingly, a clear awareness of responsibility for violence, and what the immediate origin of it is. Violence as a consequence of
network of subjects, rather than a singular subject, which is almost unnoticeable, more systematised and established, can be referred to as
‘objective violence’. In a sense, it is violence which needs to function – not to disturb the usual operation of society – because it is a necessary
process to maintain order, or a particular form of the political economy, in a given society.
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unconsciously try to assert. To illustrate this more clearly, an example of current poli-
tics within the student Left, is the move to label cases of SV2  which, in turn, justify the
need for “safe spaces” or “same spaces” for particular groups with identity traits that
place them in the position of being oppressed by “they system”. This is often justified
because members of privileged identity groups are violent, or represent violence. To
put bluntly, safe spaces for people of colour are formed because the presence of white-
ness, and the past experience it evokes as well as fear of further harm, is violent. I hope
to explain, this is an important response to OV, which demands attention, but it is not a
problem of identity, instead, it is a problem of occultation. The problem that a reaction
to OV in this way, if this persists to the point that is becomes a norm, is two-fold.

The first aspect is the habit to argue that a particular person of a privileged/oppres-
sor identity group as inherently violent because of this group membership. This argument
cannot hold, because what it implies is that some groups are naturally more violent,
and some are not. It would be like arguing that Desmond Tutu/Karl Marx was as violent
a human being as Idi Amin/Joseph Stalin because they both are men, or because of
their skin colour, while ignoring all of the evidence that such a proposition is totally
false.

Now, there is a more sophisticated argument to that, an “oppressor” may not be
inherently violent. However, given their relationship to a “power structure”3 , they are
more likely to perpetuate structural violence (through, intentionally or unintention-
ally, upholding one or multiple forms of oppression, such as racism, sexism, ableism, et
cetera) instead of those who are not in this position. Or, that because one is in a privi-
leged position that come at the expense of someone who is not, by not doing anything
about that, they are either complicit or support a structure of violence. This forms part
of the basis of identity politics4 . These assertions of violence are sufficiently, but not
necessarily, limited: Both hold that it is the subject which represents the primary prob-
lem at hand, and not the processes of the political economy where a singular subject
cannot be identified, so the logic of violence as SV is still maintained even in the at-
tempt to articulate structural violence as OV.

How does this happen? This is not because we did not do our readings on political
theory, it is precisely because we have. The problem is that we have read from a particu-

2 (See Nathan Heller, 2016)
3 Which may refer to white supremacy, patriarchy, and so on.
4 Identity politics represents something of a bête noire for left politics, as it replaces an analysis of the material roots of oppressions for cultural

criticism (see discussions in Farred 2000 and McNay 2008). However, leftists should not be quick to ignore the contribution of, say, Black Con-
sciousness to South African , as a systematic critique of white cultural hegemony in South Africa, or the perceived rise of identity politics as the
end of a radical materialist critique that condemns the economic structure (Reddy, 2009). However, the mode of identity politics which does
focus explicitly on cultural hegemony risks becoming a factionalizing and depoliticizing force. In particular, poststructuralist challengers charge
that identity politics rests on a mistaken view of the subject as a cohesive, self-identical subject is ontologically (if not actually) prior to any
form of social injustice (Butler 1999). This is dealt with later in the essay, since the charge of as assumption of substance does not address how
these substances, nonetheless, are experienced as such.



22

CONCERNING SUBJECTIVE AND OBJECTIVE VIOLENCE

lar set of political theory. It has now become quite clear what the prominent theories
that we have chosen, or read, are. Some common phrases in universities, like, “white-
ness/blackness”, “white supremacist capitalist patriarchy” and “privilege”, all come from
post-colonial theory and intersectionality (a Black Radical Feminism concept). Although
these are not the only prominent ones, it would be fair to say that those have appeared
to take up the mantle of radical Left historical, political and sociological critique.

In order to assess a theory, it is difficult to go through every single claim that is made
in a theory’s name. Fortunately, there is a shortcut: Every theory has a heart, a central
organizing concept, that beats life into a theoretical framework and the empirical evi-
dence for it.

Intersectionality and post-colonial theory are drawn to each other, like star-crossed
lovers: They have the same heart! Both post-colonial theory and intersectionality are
premised on social difference, and that the motive force of oppression can be explained
largely through social difference or, what we more commonly refer to, identity. Now, as
useful as post-colonial theory has been in explaining why context is important, and
intersectional theory in calling attention to marginalised groups, they are over-extended
when formed into radical political or sociological theory. This is precisely because iden-
tity is the organizing principle of both.  However, an analysis that uses identity as its
core concept will always end up reiterating the various inherited identities – as well as
the related problems – which that theory intends to do away with.

When a theory which uses identity as the organizing concept to explain how a soci-
ety works, and why it does not, it impresses all the ideas about what it refers to, ideas
which can be incredibly dangerous in spite of the good intention behind the applica-
tion of the label, to the consciousness of human beings. This has both social and psy-
chological effects: If identity is posited as objective, justified either through biology,
culture, lived experience or being, it shapes the ways people conceive of themselves
(and another by consequence) as well as their political projects. We become driven to
try and discover the meaning of that identity and what consequences it has for our own
lives and others (Fanon, 1965). This starts what Appiah (2000) would call identification:
The process through which individuals intentionally shapes their projects - including
their plans for their own life and her conception of the good - by reference to available
labels and available identities. Then, out of the blue, we may begin to have “White Po-
litical Education” and “Black Political Education”. I hope that I’d need to only imagine
us sitting so comfortably with political projects based on identities that were born in
colonialism and used to consolidate the legacy of white supremacy.

This is worth elaborating a bit more: When our projects are termed using the avail-
able identities we have at our disposal, then the intention behind an action of a person
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can be described using that term, meaning that our actions are conceptually shaped by
particular categories. What this means then, it that it follows what people can do depends
on what concepts they have available to them, meaning particular kinds of action are
made possible/impossible. And, among the concepts that I have, behind that category
is the idea that only a certain kind of person does that, and only is that behaviour appro-
priate to that kind of person.

Going back to the example of hitting someone with my car, I may hit them because
I am “white” and/or “male”, or because I am a bad driver. I may decide, because I am
responsible for my reckless driving, to notify the police who would take away my li-
cense and make sure that I take care of that person. I lose my license for 6 months and I
visit the injured person in hospital with chocolate and flowers to atone for my awful
mistake. Alternatively, if my whiteness or maleness is the reason that I bashed into some-
one with my car, I may be called racist for hurting that person (by people who are
racialised as ‘white’ or (biko) ‘black’). Indeed, one may take such an issue that I am called
out on social media. From there, depending on how the story is told, not only will I be
condemned by many other people but it may open a discussion of how white males
just are or are socialized to be incredibly violent. To make matters worse, I may resist
these charges by admitting that “I do not see how skin colour or gender has any role to
play in this”, but I will be charged because “it is such a typical thing for a white male to
say” and is only further evidence for complicity in a violent structure that I maintain.
Obviously, this is a very shallow example, but it only is to illustrate the point I made in
the previous paragraph clearly.

What both point to, in short, is that inherited identities will always maintain politi-
cal relevance if we apply them as theory. When identity is extended from a descriptive
signifier to a theoretical one, it is ultimately results in a cul-de-sac. This launches an
endless social construction of social constructions, and herein lies the insidious effect
when identity holds the centre of our political analysis – it does not get to the root of
our problems which are separate from identity.

The problem, in short, is this: Without clarifying that there is a generative relation-
ship between the political economy and various social antagonisms (OV), the victim
and perpetrator of SV will, if OV remains unquestioned, exchange places5 . Moreover, an
over-emphasis on SV leads to a never-ending process to establish who is responsible6 .

5 I want to quote Mamdani (2015) at length, since his statement holds weight: “The more you downplay context, the more you tend to locate the
motivation for violence in either the individual psychology of the perpetrator or the culture of a group of perpetrators. The tendency to portray  the
perpetrator as the driving force behind the violence leads to freezing the two identities, [such as] perpetrator and victim, leading to the assumption that the
perpetrator is always the perpetrator and the victim is always the victim. […] The temptation is to think that eliminating the perpetrator will
solve the problem. But instead of showing a way out of the dilemma, violence introduces us to a quagmire. It feeds the cycle of violence” (p. 81).

6 In the case of the crimes committed in communism, Stalin can shoulder the blame. But was it only Stalin? What about Lenin? Was it actually
Marx though? Who was Marx influenced by? What was Rousseau’s role? But was Kant not racist?
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In turn, everyday processes are put aside, and we find ourselves in a cul-de-sac of de-
scriptive analyses. From this, the question of “Who is oppressed/exploited?” is placed at
the centre (informed by the logic of SV). Yet, the logically preceding question of “Can I
oppress/exploit?” is not. As long as the “can” is affirmed, it is likely that the “who” will
be endlessly (re)created (Turner, 1978). Therefore, an over-emphasis on identity is one
method of occulation because it can obscure how the political economy functions and
how we participate in its reproduction, all the time.

Obviously, this has broad consequences for the form that political movements take,
which is why being able to distinguish SV and define OV clearly is a very important po-
litical task. The fact that the broader conception of violence is neither the common defi-
nition that informs a general understanding, nor is the logic of OV adopted in some of
the attempts to use a broader definition, needs to thought about further. It is simply
not enough to argue that OV (such as the means used to establish conditions for, and to
sustain, capitalism), without a singularly identifiable “subject”, is much more difficult
to talk about. It is not enough to say, if we have read the “Shock Doctrine” thesis, that
violence is obscured by the media (Klein, 1999). It is not enough to say that the the
socioracial ascriptions which are essential to the reproduction of particular practices of
difference and obfuscation have not been cast aside either (see Alexander, 2010). All of
these could be useful explanation to explain why we do not “see” OV, but they aren’t
very good.

None of these reasons answer, especially due to the pervasive critique of capitalism
and socio-culturally constructed nature of “race”, why specific ideas and political movements
continue to be guided by old modes of ethnocentrism and/or nationalism. What must be articu-
lated, then, is how our inherited ways of thinking about politics and ourselves that are a
product of a regime defined along the lines of white supremacy and capitalism which
continue to inscribe, as a code, the intuition that allows one to “know” who belongs to
which “race” group, but also experiences themselves as being of a racial group (depending
on which side of the racial divide one falls within) that is the target of violence of the
opposing “race” group in the sense of SV and OV, or that a privileged group are immune
from the effects OV. This, I believe, is a significant ideological phenomenon to under-
stand.

What is ideology?
A minimalist definition of ideology is “the beliefs or social practices which support cer-
tain representations and constitutions of the world which, in turn, serve to rationalize,
legitimate, maintain and (re)produce” a particular social order (Augoustinos, Walker, &
Donaghue, 2014, p.260). This is udeful to get the idea across, but this is ultimately inad-
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equate. Ideology is too contested and elusive term to leave it at that. Terry Eagleton
(1991) wrote an entire book on the concept, and Francis Fukuyama became a heralded
scholar from his assertion that we live in a post-ideological society7 , although he pro-
vides an incomplete definition of ideology8 . Eagleton’s work provides a more useful
definition9 , however, because of its depth, for clarification and ease of understanding, I
will divide it into three interrelated parts, which can be termed, as ideology “in itself”;
“for itself”; and “in and for itself”.

Ideology “in itself” represents the idea, or series of ideas, which are autonomous
because they have the power to compel populations by a particular (il)logic, regardless
of their falsifiability, such as the idea of “progress” or “race”10 . However, if an idea is to
become part of a process of a socialization process, it has to, in a sense, materialize.
Through this process, an ideology “in itself” becomes ideology “for itself”: An idea can
either birth a previously non-existing institution11 , or give new form to an existing so-
cial institution through changing practice12 . The critical point is that ideology “for it-
self” represent the rules which guide and facilitate collective behavior which are consis-
tent with the (il)logic of the abstract idea and, once materialized as part of a socializa-
tion process, these rules become customs which may be upheld or taken for granted.

Once ideas manifest as, or within, institutions or social hegemony, ideas can be dis-
seminated through and by them. Consequently, this supports a particular politico-eco-
nomic contingency as reality. To illustrate, racial supremacy (whether it be white su-
premacy, aryan supremacy, caste supremacy) “in itself” represents the idea that certain
“races” are superior and racial supremacy “for itself” represents the set of Apartheid
laws such as the Group Areas Act, or racist social practices, which set rules to guide
behavior that ensured the reproduction of social positions which maintain order in a
political economy designed to benefit certain people at the expense of others.

Of utmost importance, is that ideology “it itself” and “for itself” is not the self-con-
stitutive aspect of ideology, that reaches the “roots of lived experience” – the psycho-
logical sphere – as described by Eagleton, which makes a particular form of a particular

7 Despite his admission that “the other major “contradiction” potentially unresolvable by liberalism is the one posed by nationalism and other
forms of racial or ethnic consciousness” (p. 9).

8 Raymond Gauss’s (1981) analysis on ideology as a world-view, which seeks to propose that, in spite of different belief-systems between differ-
ent groups, there is at least some coherency in the different sets of beliefs because each, regardless of this, live in a given society together which
make them, somehow ‘fit’ into a characteristic structure that is observable. While Fukuyama’s definition is perhaps too ambitious an as empiri-
cal claim, in the sense that groups which are individuated according to some arbitrary of practical characteristic will share the same world-view
at all, it does not account for an important aspect of ideology which is uncovered later.

9 “Ideology can never be simple “other-worldliness’ or idly disconnected thought; on the contrary, it must figure as an organizing force which
actively constitutes human subjects at the roots of their lived experience and seeks to equip them with forms of value and belief relevant to
their social tasks and to the general reproduction of of the social order. But those subjects are always conflictively, precariously constituted; and
though ideology is ‘subject-centered’, it is not reducible to the question of subjectivity. Some of the most powerful effects and generated by
institutions such as parliamentary democracy; impersonal political processes rather than subjective states of being. (Eagleton, 2005, p. 223)

10 Referring to the illegitimate idea that humans are divided into particular sub-species, known as “races”.
11 That a metaphysical deity exists which requires a place worship, hence, the Church, Mosk or other religious institutions.
12 The “Prosperity Gospel”, the fastest growing Protestant movement in Christianity, now has a significant following in America. It is known as

such because it holds the literal interpretation of “give, and it will be given to you” (Luke 6:38). This is in spite of the fact that if Jesus, in
particular, and the Bible, in general, are very clear about the evil of money and the desire for it. This is a direct reflection of values espoused in a
heightened era of neoliberalism.
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political economy take the appearance of “common sense” or being a consequence of
human nature.  What gives us the impetus to act, outside of ideology “for” and “in it-
self”, is our automatic everyday thinking, that what is not cognitively appraised and
unconsciously performed, which is in accordance, or coherent, with ideology “for it-
self” and “in itself”.

Ideology “in and for itself”, represents the site where ideology “in itself” and “for
itself” becomes internalized by the individual13 . Ideology “in and for itself” gives rise to a
particular form of political subjectivity and behavior that, while not consciously ap-
praised, can continue to operate independently of self-defined sets of beliefs. It forms
the basis of spontaneous actions and reactions which, overtime, become so embedded
that things which are illusory by virtue of being contingent to a historical epoch take
on the appearance of ahistorical reality, which has profound psychological effects on
thought and behaviour. For purposes here, it represents the location whereby a
sociosymbolic order14  is employed.

How does ideology function today?

From the above understanding, a concept which usefully ties the above all together is
reification. Reification, simply put, is the process of making something that
is otherwise an abstract idea (ideology “in itself) into a ‘thing’ with concrete properties
(ideology “for itself”), an “essence”, that not only can be used to interpret oneself and
the world, but experienced as constitutive of the self (ideology “in and for” itself”). An
example of reification is the perception that, having been born as a male, one believes
to have a set of intrinsic values related to “maleness” which lead to naturally performed
behaviours that reflect one’s ‘manliness’ or masculinity. In other words, having an “es-
sence” is to say that individuals are born with, or contain abstract identities (which may
not form grounds of self-experience) that determine a corresponding mode of behaviour,
and as this is a process of ideology, a political orientation as well.

Reification helps to illustrate the subtle difference between an “essence” and an iden-
tity. Certain conditions of possibility form identity, whether it be an individual or group
identity. Identity is not inseparable from these conditions and differences between them,
while they can be plainly evident, are banal when it is evident as to what those condi-

13 Fanon’s (1967) work on how racism is internalized, which results in superiority and inferiority complexes is highly useful to demonstate this.
14 A sociosymbolic order refers to how social relations are often mediated by the symbols in their respective spheres that represent (and generate)

roles which signify difference. Individuals, by adopting a sociosymbolic order, tend to perceive, and interact with, individuals through the biases
of pre-conceived meanings of symbols which may signify superiority-inferiority. If the system of representation is within a supremacist ideol-
ogy, the sociosymbolic order of superiority-inferiority creates a corresponding discursive formation via a process of “meaning-making” whereby
it is possible to talk about something or someone in one way and not in another (Hall, 1992). The significance of a sociosymbolic order, and the
habits contained within it, is the pervasive tendency to spontaneously perform them. If each habit, such as every grammatical rule, was held
consciously, in every speech act, communication would be too overwhelming.
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tions are. In the case that those conditions are harmful for some, then those conditions
require change, which will have wide acceptance. There is no reification in this instance.
When conditions of possibility that create a series of coexisting differences are purposive
in the establishment of separation via an autonomous socialization processes or insti-
tutional maintenance, then identities do not coexist as banal differences, but come to
acquire a quality of uniqueness and/or solidity (Turner, 1978). Difference, at this point,
becomes essential, as ontological, rather than historical. A second set of tendencies can
follow, such as developing identity into a fixed form that denotes what the “true” ex-
pression of the identity in question necessitates – an “essence”. From this, reification
occurs. A tell-tale sign of this event is the search and development of an answer to the
question, “What does it mean to be X?”

Now, if a subject possesses an authentic expression of self as inherent to their na-
ture, attention is drawn to what alienates15  that “true” expression of an “essence”, and
deviations, consequently, takes on the additional quality of being undesirable, or “Other”
(Heyes, 2012). If alienation is the consequence of the intention of a subject (SV), atten-
tion is called to establishing a group’s ‘groupness’ by describing its specificity and how
it is marginalised by another group’s hegemonic ‘groupness’ (which, in turn, describes
their specificity). In effect, in order to secure a self-certainty, difference must become
supracultural (Connolly, 2002). Alternatively put, subjects reify core, or essential, at-
tributes or capacities that are intruded upon, or imposed, by other forms of socializa-
tion, that lead to internalizing alien or harmful attributes. This is evident in some self-
identified “black” students and their remarks on the process of internalizing “white-
ness”16 .

The consequence of the romantic notion of authenticity is reliant on its opposition
to an ‘Other’ in order to assert what is inauthentic. The aim to for authenticity, in this
way, paradoxically reinforces a dependency on the continued existence of an ‘Other’
which presents a further reification: Concepts or ideals central for emancipation, such
as the Enlightenment notion of a common humanity (further universalised by the Hai-
tian Revolution), are made “Other” and requires that entire “knowledges” must be de-
veloped to, say, decolonize consciousness (Buck-Morss, 2008). This facilitates the resur-
gence of strict localism and orientalism, of the obsession with cultural particularities
and appropriation, which has given license to the kinds of exoticism that was once ab-
horred by radicals in the colonial depictions of the East or Global South (Chibber, 2014).
As Fanon (1967) said, “My black skin is not the wrapping of specific values”. Yet, as a

15 Alienation “can be used to diagnose social pathologies- that is, deficiencies in the social conditions of individual self-realization” (Rahel, 2014).
16 Ironically, Mbembe (2015) argues that “Indeed for whiteness to properly operate as the destructive force it is in the material sphere, it needs to

capture its victim’s imagination and turn it into a poison well of hatred”.
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consequence of reification, historically contingent identities becomes immovable as
an “essence”, moralized and, consequently, eternalized17 .

While contemporary post-colonial political movements without and within
academia have tended towards particularism, which can re-inforce the same ideas of
difference that enabled the worst crimes of human history, this represents a struggle
that should not be dismissed simply as a means to, or in favour of, a vacuous “class”
politics18 . It shares Satre’s understanding of Fanon’s work to be an attempt to overcome
ontological sovereignty as a means towards a classless society, and only serves to in-
voke the same over-determination that Fanon describes in his writings. This renewed
quest for a “true” humanity, which Fanon and others have strived for, illustrates some-
thing of immense significance: In our current realm of experience, through the
internalisation of ideology, there is a seeming limitation of our being-in-the-world to a
particular genre of the human, such as, in the age of capitalism (or neoliberalism), homo
economicus (Scott, 2000). Experiencing ourselves in this deficient sense, it is inevitable
that a past or future utopia, where this is restored and alienation is resolved, will be
sought. While no revival of the democratic Left is possible without asserting our com-
mon humanity against universalizing capitalism, for the revival to take hold, there is
much work to be done in creating the possibility of a new mode of experience, “in which
every mode of being human, every form of life that has ever been enacted, is a part of us.
We, a part of them” (Scott, 2000, p.190). Breaking out of this genre, or “code”, is perhaps
what Biko means by a more human face.

Conclusion

The question of violence is not simply that we do not have a broad conception to in-
form a genuine Left. Methods of occultation, such as reification, continue to mar its
resurgence. This is tentatively argued to be a persisting imprint of ideology characterised
by colonial-capitalism which has a constitutive effect of the self. This, in turn, produces
a mode of politics which takes the appearance of an emancipatory movement, yet, in its
current form, is underpinned by ideas which are remarkably similar to those which jus-
tified colonial-capitalism. However, with an awareness of ideology, there is, nonethe-
less, a moment of creation that opens the possibility for genuine change.

17 This is perhaps why Mamdani (2001a) refers to the politicization of indigeneity as one of the worst historical legacies of colonialism: “In sum,
I suggest we go beyond the conventional thought that the real crime of colonialism was to expropriate the indigenous, and consider that
colonialism perpetrated an even greater crime. That greater crime was to politicize indigeneity, first as a settler libel against the native, and then
as a native self-assertion” (p. 664). Mamdani (2001b) also emphasises the de-racialisation and de-ethnicization must occur before decolonization.

18 The fact that such a distinction can be made is a gross misunderstanding of the political economy, although this is the subject for another
paper.
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The Phenomenology of
Rhodes Must Fall: RMF and the

Experience of Alienation
Anye Nyamjoh

Introduction

There are few who have not observed the wave of transformation that is currently en-
gulfing South Africa. At the crest of this wave, student activism rides triumphantly. This
activism has ushered into an unstable socio-political landscape various movements such
as Rhodes Must Fall (RMF), which among other things, have forcefully asserted the im-
portance of transformation and decolonization in South African universities.

This essay is the culmination of a semester-long engagement with the notion of
‘Alienation’ as a key concept of social philosophy. This was an essay submitted for
coursework (and later modified), which sought to discuss the applicability of the con-
cept to student activism at the time. This is particularly relevant for two reasons. For me
personally, it was somewhat an emergence from the clutches of apathy. It was the first
time I took active interest in movements like RMF. Secondly, part of the claims made by
such movements is that the university classroom, in providing a detached curriculum,
does not adequately equip students with the tools to deal with structural injustices in
society. In fact, it actually maintains such structures. To the extent that this exploration
of alienation proves useful, we can revise the aforementioned believe and proceed with
the knowledge that some classrooms still have something to offer.

Within this context of student activism, Alienation “… can be used to diagnose so-
cial pathologies- that is, deficiencies in the social conditions of individual self-realiza-
tion.1  The task at hand is a critical engagement with the RMF movement- its ambitions,
rhetoric and critics through the lens of alienation. This is precisely because RMF has
increased our attention (and rightfully so) to the predicament of institutional racism as
one of the social pathologies plaguing contemporary South Africa.

This analysis involves 3 central authors- Jaeggi Rahel, G.W.F. Hegel2  and Achille
Mbembe.3  In addition, it is guided by two key questions: (a) In what ways can we

1  Jaeggi, Rahel (2014). Alienation, trans. Frederick Neuhouser& Alan E. Smith. [New York: Columbia University Press], xxii
2 Hegel, G.W.F. Phenomenology of Spirit, trans. A.V. Miller. Oxford University Press, 1997
3 Achille Mbembe (2015). ‘The State of South African Political Life.’ http://africasacountry.com/2015/09/achille-mbembe-on-the-state-of-south-

african-politics/(Accessed online, 28/10/2015)
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describe the genesis of a movement like RMF through the idea of Alienation? (b) What
commentary can we subsequently make of liberation attempts that seek to escape the
predicament of alienation through the curative endeavour of activism? In engaging with
these authors, I aim to defend three claims:

1. The RMF movement can be seen as the consequence of alienation because relations of
appropriation within the role of the student are disturbed by a reality of institutional rac-
ism.

2. Building on this, I compare RMF to the Consciousness in Hegel prior to the life and
death struggle. RMF consciousness proceeds to impose itself too strongly upon the
world and others (specifically white people). Although it can be said to achieve a
‘protoform of subjectivity’, this is not complete subjecthood as it consistently seeks
recognition without wanting to grant it to the other (white people). Furthermore, I
make the claim in imposing subjectivity too strongly, RMF sometimes proceeds in
dialectical fashion to become the very thing it is fighting against. It is alienated and
proceeds to alienate (both white and blacks alike).

3. Confronted with the negativity of the experience of alienation, the RMF conscious-
ness is presented with an opportunity for self-discovery. It is important to recognize
this positive dimension of alienation.4  The idea of a positive thesis of alienation is a
lesson borrowed from the dialectical development presented in Hegel’s Phenomenol-
ogy. This positive component makes possible questions about what constitutes a
proper alteration of our understandings of self, others and the world. In response, I
make the case for total liberation- a horizontal program of action that sees freedom
as incomplete if not freedom of all. This is fashioned on an intersectional under-
standing of privilege and oppression.

Jaeggi Rahel, Alienation and Roles

This section of the essay is an interpretive exercise. I introduce Jaeggi’s account of alien-
ation, and proceed to describe RMF through the lens of this particular conceptualisation
of alienation.

For Jaeggi, Alienation is a ‘relation of relationlessness’. This is to be understood not
as the absence of a relation, but a deficient relation. When one has a deficient relation
to oneself, the world and others, this can properly be described as alienation.5  At this
juncture, one is right to inquire into the normative grounding of alienated relation-

4 Rae, Gavin (2012): Hegel, Alienation, and the Phenomenological Development of Consciousness, International Journal of Philosophical
Studies, 20:1, 23-42

5 Jaeggi, Alienation, 1
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ships. In other words, what normative framework does one subscribe to in judging a
particular relation as alienated/deficient?

In response to this question, Jaeggi takes great care to avoid the essentialism that
historically has often accompanies diagnoses of alienation. According to the essential-
ist logic, alienation often involves a deficient relation to/departure from an essential
self which is ontologically prior to one’s social context.6  An example of this disposition
is evident in Rousseau’s work, who romanticizes the self-sufficiency and oneness with
nature of the ‘noble savage’. Herein, socialization initiates alienation seen as a move-
ment away from this pre-social ideal self. 7

In rejecting this essentialism, Jaeggi sees the self as formed within social relations.
The appeal of this rejection is its emphasis on the fluid and constructed character of
relations involving subjects. As such, there is no ‘true self’ prior to social interactions
upon which diagnoses of authenticity vs. inauthenticity can be predicated on. Authen-
ticity is not an essential substance, but a way of actively relating to oneself, the world
and others.8 Jaeggi therefore substitutes essentialism with the constitution of the self
as relational. An implication of this is that in order to make sense of diagnoses such as
‘self-alienation’ or ‘alienation from others’, they need to be located within the various
fields within which a subject is formed. The various roles we play in our social interac-
tions are examples of such domains, meaning that roles can be sites of alienation.

The mere fact that roles- like that of a student- are formative sites for selfhood means
that roles are productive. Because they are a medium through which we interact with
others, they inevitably play a part in constituting one’s relationship to themsleves.9   Yet
at the same time, a significant degree of ambivalence is characteristic of the myriad roles
we play in our social interactions both public and private. Inasmuch as roles are produc-
tive in that they encompass possibilities for self-expression, they can also be alienat-
ing.10  This is unsurprising as modern understandings of the ideal of authenticity have
often been predicated on a critique of roles as alienating, to the extent that they stifle
individuality in the face of conformist pressures.11  Such critiques have often been based
on the idea of an essential self. Alienation as experienced in roles makes one’s essential
and authentic self as inaccessible. However, since Jaeggi rejects this essentialism, alien-
ation in roles- that is, what amounts to a deficient relation to oneself and the world-
refers to disturbances in the formative process of the self within a role. More specifi-

6 Ibid, 78
7 Jean-Jacques Rousseau, ‘The Second Discourse’ in The Social Contract and The First and Second Discourses, ed. Susan Dunn. New Haven, CT:

Yale University Press, 2002. 81-113.
8 Jaeggi, Alienation, 78
9 Ibid, 76-7
10 Ibid, 80
11 Ibid, 73
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cally, the appropriation12  of a role is crucial to this formative process. Therefore, deficient/
alienated relations are those within which relations of appropriation are disturbed [in response to
question that spawned this exposition].13

Relations of appropriation are not necessarily disturbed by a role. Rather we are alien-
ated within a role. This simply means that sometimes, ‘roles fall short of what they can
be… when the possibilities of expression and action are constrained in them rather than
by them.’14 Unalienated relations within roles are those wherein relations of appropria-
tion are undisturbed.

In this way, Jaeggi’s contribution to this analysis herein is a way of framing the is-
sue. Participants of Rhodes Must Fall are largely students. That is the relevant role. More
importantly, they are black students, which is important given that relations of appro-
priation in this role are disturbed by institutional racism. The task of illustrating claim
(a) above becomes much clearer now- in what ways does RMF show the role of a black
student to be a site prone to alienation? How does institutional racism disturb the pos-
sibility of a black student to appropriate his/her role at UCT? Why is a black student
unable to make that role his/her own at UCT?

Rhodes Must Fall

RMF describes itself as a “…collective movement of students and staff members
mobilising for direct action against the reality of institutional racism at the University
of Cape Town.”15  Its agenda is not exhausted by what its name calls for. The fall of the
Rhodes statue is only a symbolic moment in the ‘inevitable fall of white supremacy and
privilege on campus.’16  Since its inception, the movement has transitioned from calling
for transformation and has put its efforts into the decolonization of the university. The
rationale behind this is the perception that ‘transformation’ has been captured by the
vestiges of liberalism and its ‘pacifying logic’. Transformation only amounts to mean-
ingless surface level change, ultimately consolidating a neo-liberal status-quo of struc-
tural oppression. 17  The emphasis on decolonization identifies a subtle colonial culture
of domination as a threat to flourishing/self-realization in a particular role (e.g. stu-
dent) and responsible for the marginalization of black experiences. RMF therefore seeks
to interrupt the normalisation of colonial symbols and practices, anchored in racism
and manifest as injustice and oppression.18

12 Adoption of a role in the strong sense of the word. Making it one’s own.
13 Jaeggi, Alienation, 82
14 Ibid, 80 (emphasis mine)
15 Rhodes Must Fall (2015), http://rhodesmustfal.co.za./about
16 Ibid
17 RMF (2015), Press Release: Statement before the Removal of the statue, http://rhodesmustfall.co.za/?p=92
18 John Laband (2015). ‘Rhodes Must Fall:  Unleashing the racist demon.’ http://www.politicsweb.co.za/news-and-analysis/rhodes-must-fall-

unleashing-the-racist-demon (Accessed online, 23/10/2015), Quoting Vuyisile Msila
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RMF and Alienation

The RMF movement can be seen as the consequence of alienation because relations of
appropriation within the role of the student are disturbed by a reality of institutional
racism. But what would it mean to appropriate one’s rule as a student? What does it
mean to make one’s role as a student one’s own? All roles by definition entail a sort of
conventionality in that they imply standards of appropriate behaviour.19  There is a de-
gree of standardization/conformism in terms of what it means to be a good student-
study hard, good behaviour, respect, tolerance, critical thinking, etc. Although conform-
ism is usually a suspicious term often signalling alienation (as a loss of authenticity),20

we need not reach this hasty conclusion. This is because these norms and standards of
appropriate behaviour must be interpreted, allowing for the possibility of realizing this
‘pre-existing script’ in one’s own way. In this sense, appropriating one’s role entails a
level of agency that makes it possible to take control of one’s education.21

The claim made by RMF is that the experience of a black student is one in which he/
she operates within institutionalised forms of oppression. A characteristic feature of
RMF is that feelings of alienation/disturbed appropriate are expressed as black pain-
pain which is the aggregation of experiences of institutional racism. Black pain, there-
fore, which in this context has its origins in institutional racism, disturbs relations of
appropriation. One cannot appropriate their role as a student because the university is
a force working against them, undermining their existence as subjects.

It is particularly salient that RMF perceives the university to celebrate white su-
premacy and white privilege.22  As a black student, one cannot make one’s role his/her
own, precisely because the university does not value black bodies. Statues like that of
Rhodes are a constant reminder of a historical legacy (very much alive today) that saw
and treated black bodies as objects. In other words, a historical legacy that negates the
subjective existence of black people. When RMF says “Our existence as black people is
defined by a violent system of power”23 , we are reminded that objects often have a purely
determinate existence- always determined by forces without. Objects never act of their
own accord for they have no agency.

Another issue that disturbs appropriation is the inability to relate to one’s role. Black
students relate to the university as other  to them. Disengagement and a lack of identifi-
cation with or interest in one’s role are often key markers of alienation. In this regard,

19 Jaeggi, Alienation, 85
20 Ibid, 84-5
21 Ibid, 86-7
22 RMF, Statement before the removal of the statue
23 Ibid

THE PHENOMENOLOGY OF RHODES MUST FALL: RMF AND THE EXPERIENCE OF ALIENATION



36

the inability to relate to one’s role as a black student stems from the fact that black
bodies are significantly under represented within the academic staff (and its senior po-
sitions). Furthermore, it is often felt that the curriculum (particularly in the humani-
ties) is overtly Eurocentric, in celebration of white supremacy and privilege. One RMF
activist notes that:

“In South Africa, educational institutions were built to cultivate European
ideologies and to create an ‘enlightened’ Africa. But this idea of an ‘en-
lightened’ Africa was implemented using European ideas of modernity:
patriarchy, capitalism and racism. These systems oppress and silence some
populations and have made themselves painfully clear to black students
by controlling their knowledge, their expression of art and the way they
behave. At UCT black students feel this oppression in the way black iden-
tity is not shown in the university’s buildings, statues, lecturers and cur-
riculum. What this shows them is that their history, culture and language
is inferior. How this makes students feel about themselves is at the core
of the Rhodes Must Fall Movement.”24

The formative nature of roles are supposed to be possibilities for expression an action.25

However, RMF laments that black students often find themselves performing their roles
within rigidified forms of expression (often in reference to neoliberal epistemologies)
where they are expected to conform. This rigidity stifles appropriation, meaning that
the possibilities for shaping and reshaping one’s role as a student is constrained. Sub-
sequently for RMF, decolonization entails the Africanization of the university, both in its
representation and curriculum because many African students ‘struggle to connect
university teaching to their own reality.’26

On the issue of representation, an RMF activist writes:

“One student said in one of the debates that the university is ‘built on
white success’ because its institutional culture does not celebrate being
black or being a woman. I know what this feels like. I have felt it in the
Political Science department. There is only one black woman lecturer in
the department this year who can channel the politics of being a black
woman in her discipline.”27

24 Mbali Matandela (2015), ‘Rhodes Must Fall: How Black Women Claimed their place.’ http://rhodesmustfall.co.za/?p=108 (Accessed online, 23/10/
2015)

25 Jaeggi, Alienation,80
26 Laband, Rhodes Must Fall: Unleashing a racist demon, quoting Zubeida Jaffer
27 Matandela, RMF: How Black Women Claimed their place
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In conclusion, social institutions (like those that consolidate racism can alienate people
and effectively force them into relations of relationlessness. So to overcome alienation
in some situations means changing social institutions.28  RMF can be considered as call-
ing for such change.

Framing criticisms of RMF through the lens of Alienation

One’s experience of alienation, though negative, presents one with an opportunity for
self-discovery and the rehabilitation of selfhood. The mere act of calling into question
and resisting UCT’s complacency toward institutional racism is an assertion of one’s
subjectivity. Resistance to domination is an assertion of self-mastery.

Race is the main context within which black subjectivity is asserted in the RMF move-
ment. One’s individuality is exhausted by a logic of black pain, a notion with which we
shall soon engage. What I wish to point out is some of the issues that emerge in discus-
sions of identity and authenticity. We can observe with the RMF movement that though
race allows one to assert their subjectivity through resistance as a black body, it has also
been entangled in processes of reification. As such, certain behaviours internal to the
movement can be alienating, despite the goal of fighting alienation. This is significant
in reference to broader difficulties within social movements, where there is often the
lingering danger of becoming the thing one is fighting against. Consider the above quo-
tation on representation. One can argue that certain claim(s) being made are symbolic
of an increasingly frequent and dangerous tendency of essentialism.

The claim made is that black lecturers will channel the ‘politics of being black’ in
their disciplines. The expectation is that this will solve the problem of relatability (or
lack thereof). This brings to the fore assumptions regarding the universality of being a
black female experience. It seems to suggest an experience particular an identity that
all others who identify with said identity possess. On a racial level for example, a univer-
sal black experience is presupposed.  It gives the impression that all it takes to Africanize
a curriculum is to have more black representation. Yet such transformation or
decolonization is equally a matter of expertise. Problematically therefore, such reification
of identity can come at the expense of real decolonization. One could reasonably end
up with their worst nightmare- a prospective black lecturer whose neurotic obsession
with Kant precludes possibilities of Africanization.

This is also a problem because having claimed some degree of subjectivity in its
resistance, some members of the movement proceed to negate the individuality of other

28 The self-evident nature of this is not something Jaeggi considers and thus a limitation of her account of alienation as a program of action.
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black bodies. It denies to them, the range of other possibilities that they are. More spe-
cifically, it denies particularities of experience neither exhausted by race or displaying
the sort of universality assumed. Take myself for example. I am a black body that does
not intuitively identify with the language of black pain. This means that at the very
least, I am not looking for a lecturer to communicate to me the ‘politics of being black.’
This might be because of the range of other things that I am- I am not just a black, but a
black middle class student, whose class mitigates the negative reality of institutional
racism. We might proceed to call this an intersectional critique.

What I draw from this intersectional critique is that an analysis exhausted by race
reifies the other subjects, fixing them in a racial-historical schema29  that denies for the
other (both black and white), they range of possibilities that they are. To reify the other
(as black/white) is to alienate both them and oneself. Hence the dialectical nature of
race.

In fact, we see the dynamics of such essentialisation in the lived experiences of some
black students who initially identified with the movement. It is not uncommon to hear
testimonies of students positing that they do not feel black enough, given that a singu-
lar dominant narrative of what constitutes blackness is rigorously defended often at
the cost of free expression. It is unsurprising therefore that the politics of blackness
have oft been described by those who experience the movement as a ‘race to the bot-
tom’ (i.e. who is the most oppressed). In a lot of ways, this trend does emerge from a
somewhat intersectional understanding of privilege and oppression. After all, if we look
at the exoticized narrative of blackness, it often intersects with class. However, why this
essentialism occurs is possibly because intersectionality has been interpreted as a hier-
archy, rather than a matrix. This point requires delicate attention. Intersectionality of
course refers to the overlapping/intersection of socially constructed hierarchies to im-
pact one’s lived experiences in unique ways.30  I am however not denying that identities
are hierarchical- (e.g. male/female). However, the question of whether intersectionality
is a hierarchical notion pertains to whether some intersections are more authentic in
terms of oppression in relation to others. This gradation of varying authenticities of
oppression have been entangled with what it means to be black, hence the point about
a race to the bottom. Identities may therefore intersect, but certain combinations of
intersection are accorded authenticity in terms of oppression than others. Identities
may be social hierarchies, but their intersections do not necessarily convey the idea of
certain experiences been more authentic instances of oppression than others. Rather

29 Terminology from Fanon’s Black Skins White Masks in Chapter 5: The Fact of Blackness.
30 Kimberle Crenshaw, (1989). Demarginalizing the Intersection of Race and Sex: A Black Feminist Critique of Antidiscrimination Doctrine,

Feminist Theory and Antiracist Politics,The University of Chicago Legal Forum 140: 139–167; Patricia Hill Collins.  (2000).  Black feminist thought:
Knowledge, consciousness, and the politics of Empowerment (2nd ed.).  NY: Routledge.
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than intersections being interpreted as indicating the uniqueness of experiences
of oppression and privilege, they are accorded values of inferiority and superiority,
sometimes in continuation of oppression.

The tendency to treat intersectionality as hierarchical as described above results
is crucial to my illustration of claim two in my introduction. In dialectical fashion,
RMF is the product of experiences of alienation. At the same time, it can proceed to be
alienating, as seen in contestations of what constitutes a proper black subjectivity. The
race to the bottom leaves many black s marginalized and alienated.

Mbembe [and Hegel] on Black Pain

Mbembe argues that RMF’s decolonization is more of a psychic state than a political
project. This psychic state can be called “black pain”, which constitutes the basis for
political inter-subjectivity among RMF activists. A key feature is its exclusivity. As
Mbembe notes:

“Psychic bonds – in particular bonds of pain and bonds of suffering – more
than lived material contradictions are becoming the real stuff of political
inter-subjectivity. “I am my pain” – how many times have I heard this
statement in the months since #RhodesMustFall emerged?  “I am my
suffering” and this subjective experience is so incommensurable that
“unless you have gone through the same trial, you will never understand
my condition” – the fusion of self and suffering in this astonishing age of
solipsism and narcissism.”31

It is unclear why Mbembe sees the fusion of self and suffering as necessarily anchored
in narcissism. Perhaps it is an appeal to Fanon, who in Black Skins White Masks, posits
that both black and white identities are self-absorbed. But self-absorption need not
necessarily source from innate narcissism. While some agree with Mbembe’s analysis of
black pain as self-absorbed, the fusion and self-suffering is not necessarily indicative of
an innate narcissism. For example, NomalangaMkhize, considers a humanities
tradition of ‘particularism’ as responsible- a tradition la tently passed on to
students. Within this tradition, the importance of a particular subject matter is its
particularity.32

31 Mbembe, The State of South African Political Life
32 Nomalanga Mkhize (2015). ‘Academic argot stifles narrative of black pain.’ http://www.bdlive.co.za/opinion/columnists/2015/09/22/academic-

argot-stifles-narrative-of-black-pain
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The appeal of black pain

I realize the notion of ‘black pain’ to have some appeal from the perspective what free-
dom entails. If one is familiar with positive accounts of freedom (as articulated by Isaiah
Berlin), we recall the tendency to dismiss emotions as obstacles to freedom and indica-
tors of a determinate existence. What self-mastery entails is that one’s rational self must
dominate over one’s emotional disposition. If you are Kant, this means your freedom
consists of obedience to self-imposed laws.  However, within a context of institutional
racism where blacks argue that their emotions are controlled by others in the sense of
being told how to feel, one’s emotions, in their particularity, might actually be a site of
freedom. The realm of emotions is one that witnesses resistance to external domina-
tion. This is a site where the subject pursues mastery of himself and his emotions, by
feeling/submitting to certain emotions- such as pain and rage.

Hegel and the exclusivity of Black Pain

In the Phenomenology, Hegel like Jaeggi also takes alienation to be a deficient relation.
Despite his epistemic focus, the analysis is still useful. For Hegel, the fundamental rela-
tionship that needs expression is the self knowing itself knowing the world. Knowledge pre-
supposes a distinction between knower and known- object and subject. As such, an
unalienated relationship is a spiritual synthesis between object and subject.33  Alien-
ation as a deficient relation occurs when one side of this equation is overemphasized.
When we adopt an object-centred view, subjectivity is sacrifice and we fail to see our-
selves in the world. When we impose ourselves too strongly on the world, we fail to
know the world and recognize others. One-sidedness is typical of alienation, as the mani-
fold contradictions in such positions attest to.34  The Phenomenology becomes the
unravelling of a dialectic of individual and universal, where the contradictions and ex-
perience of alienation sourcing from ‘one-sided viewpoints’ force consciousness to al-
ter its relation to itself, the world and others.

With this context in mind, my argument is that RMF, despite motioning toward lib-
eration, remains alienated because it imposes itself too strongly on the world. As such,
it overemphasizes the subject part of the equation. The exclusivity of black pain takes
itself out of a relation with white people. Like the consciousness that initiates the life
and death struggle in the Phenomenology, it seeks recognition from the other, but is

33 Hegel, Phenomenology of Spirit, 54
34 Stern, Robert (2002). Hegel and the Phenomenology of Spirit, (London: Routledge), 79
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not ready to grant the other recognition. It pursues one-sided recognition. This is prob-
lematic, as Mbembe points out that “The self is made at the point of encounter with an
Other. There is no self that is limited to itself.” For Hegel, an unalienated relation be-
tween subjects entails mutual recognition.

Of interest here is the moment in the movement where white people were silenced
and seen as illegitimate voices in discussions around social transformation. In a nut-
shell, this is interpreted as withholding recognition from whites in the debate because
of their complicity in institutions of oppression. This essay maintains that the pursuit
of one-sided recognition excludes the other. As such, it alienates oneself from the other
as well entails self-alienation. After all, the world and others are a medium through we
which understand ourselves. Estrangement from others and the world is therefore tan-
tamount to self-alienation.35 The pursuit of one-sided recognition is not concerned with
securing mutual recognition. For example, we observe with the logic of black pain that
sometimes

“Personal feelings now suffice. There is no need to mount a proper argu-
ment.  Not only wounds and injuries can’t they be shared, their interpre-
tation cannot be challenged by any known rational discourse. Why? Be-
cause, it is alleged, black experience transcends human vocabulary to the
point where it cannot be named.”36

It is the potential that black pain has to stifle argumentation through dialogue that precludes a
relation with the other. It renders the other passive, establishing him/her as incapable of
having a relation with the victim of black pain. “Recognize my pain, and be quiet.”

It is true that in the role of a student, specifically a black student, pain and suffering
are constitutive of the experiences that render the subject alienated. It is also true that
the fusion of the selfhood and pain in part constitute the subjectivity of the black stu-
dent on account of the fact that they are the basis of resistance to structures of white
supremacy and domination. Furthermore, it demonstrates their individuality. But my
argument thus far is that this is a limited form of subjectivity.

One response available to RMF is to suggest that the black pain rhetoric is only pre-
paring the ground work for mutual recognition. The reaction of some white students
was to begin a movement which interrogated white privilege- Disrupting Whiteness. White
students seemed to accept the exclusivity black pain entailed. They established its cor-
ollary, which checked white privilege. Both racial categories recognized that their cur-
rent relationship was compromised, and took themselves out of it (momentarily I hope),

35 Jaeggi, Alienation, 152
36 Mbembe, The State of South African Political Life
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to prepare themselves for a new future together. Of course there are those students,
who have sunk so deep into the psychic abyss of black pain that their new found radi-
calism has no interest in re-entering this relationship. Nonetheless, the response being
offered here is that the exclusivity of black pain provides an opportunity for both whites
and blacks to re-evaluate and alter their understandings of themselves, others and the world. It
can only be hoped that this alteration produces agents who see the moral necessity of
granting each other mutual recognition.

It is important to note that this criticism is not dismissing the reasons given for the
exclusion of white voices in discussions of decolonization. I am therefore not dismiss-
ing the symbolism of white bodies as vessels of violence and oppression. I am also not
dismissing the political motivations of such exclusion, such as the fact that it seeks to
enhance the possibilities for black self-expression in a context that is all too frequently
dominated by white voices. My criticism only assumes that the vision of a decolonized
South Africa does include white South Africans. Therefore, on this assumption, the fu-
ture of South Africa is one in which blacks will be in a relation with white South Afri-
cans, albeit a much fairer and just one. This is why exclusivity is justifiable only if a
transitory stage toward mutual recognition as discussed above. A permanent exclusiv-
ity would illustrate my claim on the dialectical experience of alienation for members of
RMF. It emerges from alienation, but also proceeds to be alienating force at times.

Of course, the possibilities for mutual recognition described above are based on an
assumption that black and white South Africans see themselves in just relations with
one another in a future decolonized South Africa. It may very well be that this is not a
future anticipated or desired by some activists, thereby making nonsense of claims made
about the necessity of mutual recognition in this essay. If this is the case, one can only
hope that those with these views heed the integrity exalted by honesty. One must make
such goals clear. One can introduce them in public discourse- as free expression with-
out responsibility allows. But to do so via Trojan horse ambiguity is disingenuous.

A third illustration of the claim that RMF can be a force of alienation resides in the
possibility of self-alienation among members. Mbembe implores us to consider the limi-
tations of imposing one’s subjectivity too strongly in this manner. We are more than
our suffering and so one’s subjecthood ultimately transcends his/her suffering.37  “I am
my pain” is thus a self-imposed limit that denies to the subject the range of other things
that he is or could be”. What is the beginning of a reclaimed subjectivity at the same
time dialectically manifests as one’s objectification as a suffering thing. Of course the
RMF protagonist could respond by suggesting that this assertion only stresses pain as a

37 Ibid
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major experience, without necessarily negating the range of possibilities that one is or
one could be. After all, these range of possibilities are often presupposed in how one
feels about their pain and oppression.  Given the fact that [as one would hope] the sub-
ject asserting the fusion of pain and self-hood seeks a future existence in which they are
not a suffering thing, they surely recognize that the possibilities ofselfhood go beyond
suffering.

On the whole, there is a lingering criticism which at times, in my personal experi-
ence has been difficult to shake off. It is especially relevant in my claims about RMF
been alienating to others in relation to the necessity of mutual recognition. Permit me
to present this critique by cowardly shielding myself and making Mbembe the target of
this criticism. On reading this critical section of the essay, one might still say that the
essay relies too heavily on Mbembe’s views on RMF. This is important, as it may, for an
RMF insider, represent the views of someone “too far away” from the movement to see
the subtleties and nuances of where and when mutual recognition might take place. RMF
relations with the other might thus subscribe more to the mechanics of Hegelian mu-
tual recognition than I have given it credit for. This may very well be the case. But in the
context of impartiality therefore, advocates of this position must themselves acknowl-
edge the possibility of being too close to the movement to recognize the absence of
mutual recognition. This leaves one at a potential stalemate, especially if there are un-
certainties about what constitutes the right balance been involvement and observa-
tion from the margins.

Other Criticisms

I like what you’re saying, but why do you have to use Hegel?

In the light of recent debates in South Africa, there has been a recently publication titled
#RhodesMustFall: nibbling at resilient colonialism. A friend of mine brought my attention to
the fact that in a Facebook group privy to some members of RMF, they were already
launching criticisms without having read the book. Most of their lamentations involved
the fact that they were never consulted in the writing of such a book. My friend joked to
me saying, “unless something is written by a queer, black, trans, South African womxn,
they won’t be happy.”

While this may appear humorous, a rendition of this problematique was levied
against the first presentation of this essay at a public forum. I was criticised for using
Hegel to support my analysis. This was problematique because it falls within the ten-
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dency to (consciously or unconsciously) privilege the white male voice at the expense
of the black male voice. More broadly, this is symbolic of an epistemic injustice, wherein
western knowledge holds power and enforces the marginality of non-western episte-
mology. In advancing these claims, it was quite clear what the criticism was- my
account was Eurocentric because Hegel was not an African scholar. Because of this, it is
not a worthy exercise to engage with Hegel.

What do I have to say for myself? I could feign a sophisticated ignorance and claim
to not fully  understand what is meant by Eurocentric or even what it means to be Afri-
can. Actually this might be the most honest thing I have ever done, as the description
for me is one of those things where ‘you know the thing but to say the thing is the
thing.’ On a more serious note, I have often found that with regards to the range of
things I consider Eurocentric, I only do so because for the most part, society has
described them Eurocentric. My evaluations of eurocentrism have almost always been
received.

The criticism is founded on a default logic of difference between western and non-
western epistemologies. This is the foundation of the judgement. However, if we can
show this foundation to be problematic, we are inclined to accommodate two possibili-
ties (a) we cannot make judgements about eurocentrism or (b) we can, but have been
doing so all wrong.

In criticising the tendency toward a default assumption of difference when investi-
gating non-western paradigms for international relations, Pinar Bilgin calls us to actu-
ally question the ‘westerness’ of ostensibly western theories and ‘non-westerness’ of
non-western theories.38  Such a claim makes the case that the assumption of difference
ignores the historical interaction that presumably western and non-western epistemolo-
gies have had.  Such interactions mean that we can there can be non-western influences
in western knowledge and vice versa (Claims X). This exchange, be it in the form of
clashes or fusions, means we must entertain three distinct possibilities (1) similarity,
(2) difference and (3) different-yet-similar (e.g. mimicry).39  I don’t think that these pos-
sibilities preclude judgements such as Eurocentrism. Rather, what Eurocentrism would
capture is the fact that this interaction, was not one between equals.

The account of alienation herein could very well be Eurocentric, if we take
Eurocentrism to mean the hegemony of values, beliefs, viewpoints, and paradigms that
are the product of this unequal interaction. However, merely pointing to my use of Hegel
seems insufficient to ground a Eurocentric judgement. In reference to claim X above,
Hegel reflects this history of mutual exchange. Simply dismissing my use of Hegel as

38 Pinar Bilgin (2008). Thinking Part ‘Western’ IR. Third World Quarterly, Vol. 29, No. 1, pp 5 – 23
39 Ibid, 5
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Eurocentric because he is a white European male ignores this history of interaction. My
defence would thus lie in the fact that it is this history that grounds Hegel’s relevance.

Although a speculative account, Susan Buck-Morss makes the argument that Hegel’s
master-slave dialectic- a key component of the dialectical development of the different
shapes of consciousness in his Phenomenology- could have been inspired by the Haitian
revolution.40  Furthermore, consider some of the theorists given god-like status within
RMF, like Biko and Fanon. Their Hegelian influence is easy to discern, despite subse-
quent appropriation toward different arguments. In fact, the master-slave dialectic is a
key influence on contemporary African humanism.  Given this possibility and actuality
of mutual exchange, alas, we observe another dialectic. My use of Hegel is seen as prob-
lematic because it marginalizes non-western epistemologies. However, to ignore Hegel
is to ignore non-western influences on his ideas. The dismissal of Hegel is a dialectical
marginalization of non-western epistemologies on his account.

Black people can’t be guilty of alienation

This argument seems to be an argument by analogy. It is analogous to the sophisti-
cated argument that black people can’t be racists. In similar fashion, black people can’t
be said to be a force of alienation. Let us begin with the first horn of the analogy. It rests
on a particular interpretation of racism as rooted in a historical subjugation of blacks by
whites through various processes such as colonialism, slavery, etc. The central concep-
tual claim is that necessary condition for racism is the ability of one group to subjugate
another. This ability of course is predicated on a certain level of power. Black people do
not have this power and so they cannot be described as racist. They can have racialized
prejudices, beliefs, language- but we must call it by another name, not racism. This is
therefore an argument about conceptual fidelity.41

But is this analogous to alienation. Does alienation require a pre-requisite level power,
or the same notion of conceptual fidelity? It is not clear that this analogy holds weight.
For one thing, my description of RMF as alienating is different from the form of the claims
made about racism. Whether blacks can be racist is fundamentally a question about
whether they can be racist to white people. However, part of my account considered
RMF as an alienating force to some black people. The analogy therefore is limited in the
kinds of relationships I hope to capture in this essay.

40 Susan Buck-Morss (2009). Hegel, Haiti and Universal History (Pittsburgh: University of Pittsburgh Press), pp. 48–75.
41 Suntosh Pillay (2010). One simple reason why blacks can’t be racist. (describing argument by Andile Mngxitama (2009), ‘ New Frank Talk.’ http:/

/thoughtleader.co.za/mandelarhodesscholars/2010/03/23/one-simple-reason-why-blacks-cant-be-racist/
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Positive Alienation: Altering our understandings of ourselves and
others

I have repeatedly stressed the importance of recognizing that while there is a negative
component of Alienation, it is also characterised by a positive element. In the Phenom-
enology of Spirit, a major lesson we learn from Hegel’s analysis of Consciousness’ de-
velopment is this duality of alienation. The experience of Alienation entails both self-
loss and self-discovery. After all, it is only in recognition of our alienation that we see
the necessity of altering our relation to ourselves and others. This positive thesis is evi-
dent in the centrality that Struggle plays in the development of Consciousness. Struggle,
seen as confronting and overcoming alienation is the making of Consciousness. Hav-
ing preceded from the premises of Alienation, in particular its positive thesis, a very
important question rises to the fore. In the experience of alienation, how should we
alter our understandings of ourselves, and others? So far, we have seen the case for
mutual recognition. Now, let us entertain the obligations of Total Liberation.

The suggestion I wish to posit relies on an intersectional understanding of identity
based privileges and oppression. According to intersectionality (as conceptualised by
Kimberley Crenshaw & Patricia Hill Collins), one’s identity in relation to privilege and
oppression is not additive. For example, I don’t experience privilege just as a man, then
a middle class individual. In any given scenario, I am a range of different identity possi-
bilities which intersect. In this manner, the reality is not one of singular privileges and
oppressions, but a matrix of oppression and privilege. I experience privilege as a middle
class man (gender and class). At the same time, other men in relation to my class are
oppressed, despite the similitude of our gender privilege. And you will find that we are
together oppressed, when whiteness is brought into the mix. Crucial to intersectionality
is the notion of a matrix of domination.

An intersectional understanding of privilege and oppression reveals the discomfort-
ing realisation that we are all on a stage where we simultaneously play the roles of op-
pressor and oppressed. For example, black male students of movements like RMF resist
the oppression of white supremacy. At the same time for example, they must realise
their complicity in patriarchy as another system of domination. Please read this care-
fully. Nowhere have I said that patriarchy is a black phenomenon.

Hypocrisy can and should shame us all into an all-inclusive liberation agenda. There
is no greater oppression that than the oppression of the oppressed, hence the necessity
of Total Liberation- a horizontal approach to liberation in which liberation is incom-
plete and farcical if it is not liberation for all. Any gains made, if not made for all, can be
hijacked by charges of hypocrisy. We must give credit where it is due. The desire to pre-
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clude hypocrisy has seen student activism tackle class based oppressions in movements
to preclude fee rises and end the oppression attendant to outsourcing. Hopefully, this
is treated as only the first step toward total liberation.

The focus on a positive thesis of liberation is defended by the important questions
it causes us to pose. How should we subsequently change our understandings of our-
selves and others when confronted with the experience of alienation? This alteration
involves the cultivation of an intersectional understanding of injustice. Failure to do so
will see social transformation agenda stifled by hypocrisy- trapped in a whirlpool of
double standards in which it can neither sink to the bottom nor swim to the top (to
borrow from Descartes and the paralysis of scepticism).

Conclusion

Although my engagement with alienation as a tool of social philosophy began within
the confines of the classroom, it has helped me to process some of what I have seen
occur in the world around me. It is only one of a myriad of approaches to processing the
data we receive from the social world and others. In this moment, I have come to enter-
tain the idea that the current wave of student activism is a consequence of the experi-
ence of alienation, wherein relations of appropriation within the role of a student have
been disturbed. On this understanding, I have considered in various moments the dia-
lectic of alienation as a symbolic of a broader challenge of social movements, where one
becomes the thing one is fighting against. In this illustration, alienation can be the
genesis of movements like RMF. At the same time, behaviours within the movement
can render it a force of alienation. Equally interesting has been an often unconventional
understanding of alienation, requiring a recognition of its positive dimension. I con-
sider this relevant inasmuch as it allows one to ask critical questions about the direc-
tion and entailments of transformation/decolonization.

THE PHENOMENOLOGY OF RHODES MUST FALL: RMF AND THE EXPERIENCE OF ALIENATION
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The Development of Third World1

Societies: Why Social Contract
Matters

By Tafadzwa Tivaringe

Introduction

Political elites2  from Third World states, and indeed academics alike, have frequently
called for more autonomy3  from the West4  as a means to create more “home grown”
(Dashwood, 1996) development policies (see Bienen, 1990;Surkano, 1959; Nkrumah, 1965;
Ferguson, 1994). The assumption in the call for more autonomy is that freedom to imag-
ine, craft and implement development without the influence of the West would inevi-
tably lead to policies that render better results. In Africa, the calls for more autonomy
have undeniably resonated with many because they appeal strongly to surface evidence
that usually comes in two forms. Firstly,a reference to the asymmetrical power relations
between the West and the Third World – which emphasises the historical colonial char-
acter of this relationship (Nkrumah, 1965; Bill, 2003); and secondly, a reference to the
“failures” [both economic and political] of Western “imposed” Structural Adjustment
Programs in post-independent African states (Herbst, 1990; Mlambo, 1996).

Consequently, the calls for more autonomy have structured academic discourse (on
development)in a way that marginalises or completely discountsthe roles and practices
of political elites in enabling or disabling development. For scholars and politicians who
argue for more autonomy from the West, it is a given that the solution to attaining
development lies solely in exploring West-Third World states relations. As such, atten-
tion is dedicated to discussions on the “correct” extent of autonomy sought from the
West.This paper shifts attention from the debate about the degree of autonomy sought
from the West to instead probe the kind of autonomy that Third World political elites

1 The contested nature of this term necessitates a note on its meaning within this paper (see Hall, 1992). I use this term to denote developing
countries that are located in the global south, specifically developing Latin American and African countries

2 The use of this term is to denote political leaders who occupy executive or senior bureaucratic positions in government whilst simultaneously
occupying senior positions in political parties. The term resonates with the concept of “Big Man” (Hyden, 2004). Hyden sees Big Man as the
influential individuals that are at the centre of patrimonial networks. For him, state resources are distributed via these networks to benefit only
those connected to the network.

3 Autonomy refers to the degree to which an actor exercises free will. My use of the term places emphasis on the degree as I acknowledge that
autonomy does not manifest in absolute terms for social actors. Thus the term signifies the ability of an actor to exercise free will in relation to
another actor. Here, power becomes central as the ability to be autonomous is contingent upon the power dynamics between the actors in
question.

4 This is also a contested term in academic discourse. I employ it to denote Britain, US and France. This is in line with the manner in which Robert
Mugabe, an integral actor in this essay, has portrayed the image of the West (see Tshuma, 2014)
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can exercise in order to attain development.This question allows discourse on develop-
ment to move beyond the ideas that inform development to the practice and politics of
implementing development. By recognising the allusion by scholars like Ferguson (1985)
and White (2002) that development is inherently political, this paper suggests that it is
thus more yielding to turn to the way in which development ideas are implementatedin
order to convincingly apprehend the power dynamics that characterise this process. In
this manner, practices by political elites – who are conceptualised as subjects by the
paradigm that calls for more autonomy – are then duly analysed and accounted for.
Zimbabwe offers a rich case to investigate the kind of autonomy that political elites can
exercise in order to achieve development. It is a country that has had long colonial rela-
tions with the West and its president, Robert Mugabe, is perhaps the most vocal con-
temporary and consistent political elite from the Third World to call for more autonomy
from the West (see Tshuma 2014).Through a historical analysis of development policy
and implementation at three stages in the post-independent Zimbabwe era, this paper
takes cognisance of the elusive manner in which development in Zimbabwe has taken
place. It argues that this elusive manner of development can be traced to the practices
by political elites who have invariably implemented development ideas (both locally
and Western-produced) in a manner that [re]creates “two publics” (Ekeh, 1975) [see also
Fanon, 1963]. In doing so, the implementation of development has only benefitted the
politically connected or a few powerful interest groups, instead of advancing the inter-
ests of the poor majority.

The first part of the paper discusses the calls for autonomy through a critical analy-
sis of the theoretical basis for the idea. Subsequent to this discussion, the paper analy-
ses the manner in which development has been conceptualised and implemented within
each of the three post-independence stages of the Zimbabwean case. This analysis seeks
to show that despite drawing from various schools of thought, implementation of these
development programs in Zimbabwe has invariably produced the same results: the
[re]creation of “two publics” (Ekeh, 1975:91-93) – or a bi-class system. Although Ekehuses
this term to denote the existence of a “colonial” and “African bourgeoisie”public, the
application of this term in this paper rather denotes the existence of a two class struc-
ture system (ibid.). The top part of the class structure is composed of powerful political
elites who double up as economic elites and the lower part is occupied by the rest of
society. The paper concludes by advocating for development research that seeks to find
ways of implementing developmental projects in a manner that upholds thestate’s ob-
ligation to society as prescribed by the social contract5 (seeRousseau, 2010). Although

5 Rousseau in The Social Contract (2010) observes the inequalities created by the modern world and he suggests that there is need for measures that
allow for citizens to hold the state accountable for actions made by representatives of the state.
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the material evidence used in this paper is sufficient to inform a conclusion on
Zimbabwe’s case, it is crucial to note that there are limits to the ability of this conclu-
sion to be generalised to all Third World states, particularly those that have mechanisms
which allow political elites to be accountable to the public. That notwithstanding, the
paper will retain a level of generalisation as the issues discussed herein have resonance
with most African6  states, albeit in varying degrees.

Toward an unbounded conceptualisation of development knowledge

The history of Africa is characterised by narratives of oppression, expropriation, subor-
dination and outright human rights violation of Africans by the West (see Nkrumah,
1965; Xuma, 1943; Bernstein, 2012). On the part of the Africans, one of the consequences
that emerged, quite reasonably, from this relationship is the increased mistrust of the
West and with it all things Western.This historical relationship is central to the manner
in which ideas about development are created, exchanged and received between the
West and Africa states. For it is argued by many African political elites see (Nkrumah,
1965; Mugabe, 2014) that the development knowledge that the West “impose” (Mlambo,
1996) on African states is in fact, a modified way of reproducing the dominance of the
West on African states (Cooke, 2003). Beyond the political elites that make these argu-
ments, theorists have posited convincing conceptualisations of power that give credence
to the calls for more autonomy.

For instance Foucault (1980) observes an intricate relationship between knowledge
and power. He argues that power is seductive; that subjects are complicit in their own
subordination; and that, unlike brute force, the exercise of power manifests in nuanced
ways that may appear emancipatory on the part of the subject (1982; 183). Thus accord-
ing to Foucault (ibid), knowledge and power operate in a circular manner that reinforces
each other. In line with his thinking that power is seductive; he argues that powerful
actors create “techniques” or “apparatuses” of power that are framed as liberating to the
subject when in actual fact the instruments would be designed to create a governable
subject (1979: 87-91). Perceived in this manner knowledge becomes an instrument of
Western domination over Third World states. Consequently Cooke’s (2000) observation
that Western actors define the knowledge “toolkit” for developmentas a means to con-
tinue colonial administration becomes not only palatable but also revolutionary as it
provides the theoretical rationale on which political elites from the Third World justify
their calls for more autonomy from the West.

6 This is an attempt to localise the findings of this paper. Although the use of Third World states in this paper includes states that are geographi-
cally outside Africa, I use this term to geographically categorise developing states (Third World). I do this to account for the differences between
the Latin American and African developing states that may be a result of dissimilar historical trajectories as well as differences in contemporary
government structures that are geographically visible.
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The call for more autonomy by Third World political elites also finds resonance in
the emerging literature on development. Amartya Sen (1999), for instance, has advanced
a very powerful argument for the relevance of autonomy in development. He argues
that the expansion of freedom is both the “primary end and principal means to devel-
opment” (1999:36). To be fair, the freedom that Sen discusses is largely about
humanfreedoms and he does not make explicit reference to the “unfreedoms” (1999:15)
that inferior states experience in the global political economy. That notwithstanding,
Sen (ibid) argues – unlike the thesis that sees the advancement of political rights [he
does not however limit rights to political rights only] as an inhibiting block to develop-
ment – that the advancing of political freedom to formerly marginalised groups is in
fact consistent with the end goal of development. That indeed marginalised groups
should get the necessary political freedoms because such freedoms constitute the prin-
cipal means of attaining development.

Given the colonial character of the relationship that African states [and Third World
states generally] have had with the West, the African political elites’ calls for more au-
tonomy becomes intelligible. For, as Herbst (1990) and others (see also Cooke, 2003;
Mlambo 1996) have observed, the “imposition” of economic structural adjustment pro-
grams in Africa amounts to deprivation of their political freedom to craft development
policies that are favourable to them. Thus it would follow from extrapolating from Sen’s
argument that, the calls for more autonomy by Third World political elites are in fact
valid and legitimate routes to seeking development. Further, as Frank (2011) notices, the
global political economic structure is characterised by unequal power relationships
between states it is thus meaningful to go beyond the political and legal freedom that
the Third World states already have (by virtue of being sovereign states) and to consider
the economic consequences that arise from a structure that inhibits political agency to
create one’s economic choice. Thus deducing from Sen (1999), it would be intelligible
for political elites from Third World states to call for autonomy since freedom is not
only the means but also the primary end of development.

Yet regardless of their seemingly convincing impulses, the Third World elites’
calls for more autonomy from the West are riddled with conceptual errors that fail
to fully capture: a) the permeability of knowledge b) the practical utility of knowledge
despite the purported origins of such knowledge, c) the double sided character of
knowledge.

To begin, the idea that there is a distinctly “Western” idea of development that runs
antithetical,or obliterates “home grown” ideas by Third World states is hugely
problematic. The long periods of colonial rule – that Third World political elites raise
in their quest to show how current ideas about development reproduce the long
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established unequal relations between them and the West – also crucially point to
interconnectedness between the West and the Third World. Thus the inequality
character notwithstanding, Third World societies and the West share ways of knowing
that emerged as a product of that interaction (Mitchell, 2000; Samir, 1972). Here,
Foucault’s conceptualisation of knowledge is found wanting because it implicitly
creates a dichotomous relationship between the knowledge of “the subject” and knowl-
edge of the “powerful actor” (1982:778). In this manner the subject is robbed of the
capacity to imagine knowledge that is similar or to adopt knowledge from the powerful
actor because such knowledge would inevitably be reproducing asymmetrical power
relations between the two actors. Yet in reality permeation of knowledge between
actors is inevitably, particularly if the relationship between the actors is characterised
by long periods of interaction such as colonialism. The emphasis on permeability is
not to discount the power relations between forms of thinking, however the challenge
arises when forms of thinking are containerised into categories that deny less powerful
actors the ability to imagine, create or adopt such knowledge as their own. For example
most African states adopted “home-grown” [this will be further illuminated in the
discussion of Zimbabwe case] development policies in the period ensuing attainment
of independence that were akin to modernisation ideas, albeit with localised variations.
It would be misleading to interpret such policies as “Western” policies because they
were adopted by independent actors that created policies that reflected their understand-
ing of development. As Edward Said pointed out – by quoting from AimeCesaire – that
“no race has monopoly on beauty, on intelligence, on strength and they will be a place
for all at the rendezvous of victory”(1993). Therefore the bounded nature of fixing the
ways of thinking on particular actors is not useful especially when the different actors
perceive the same ideas as somewhat their own.

Secondly thepractical utility of an idea cannot solely be limited to the creator of such
knowledge. Knowledge can be utilised positively without necessarily having created it.
Foucault (1979) perceives knowledge only in terms of its political utility in creating a
governable subject. For him, the purpose of knowledge is to ensure the reproduction of
power relations. Conceived in such a way knowledge assumes a uni-dimensional politi-
cal utility that only serves the interest of powerful actors, the West in our case. Yet Rob-
ins (1996) and others (see Nyamnjoh et al, 2009) have argued that so called “exogenous”
knowledge can be appropriated at local levels to the benefit of local populations. Thus
development knowledge also has a technical aspect that is marginalised in Foucault’s
conceptualisation but which nonetheless remains a crucial element to the functions of
knowledge. It is precisely this technical utility of knowledge that has informed the rea-
son by a number of African political elites to, for instance, institutionalise European-
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trained agricultural extension officials in their countries despite the risk of losing mass
support because of the unpopularity of these measures (see Robins, 1996). This clearly
shows that the utility of knowledge, particularly development knowledge goes beyond
merely reproducing power dynamics. Development knowledge indeed possesses more
functions that may actually be useful to Third World societies.

In fact, it is misleading to even treat the political aspect of knowledge as
solelyfunctioning both for and to the benefit of powerful actors. By arguing that knowl-
edge functions only as a means to [re]create domination, Foucault (1982) fails to
recognise the double-sided character of knowledge. The same knowledge used for exer-
cising domination can be used by less powerful actors to challenge the authority of
such dominion. It is not surprising therefore that the fall of colonial rule in Africa was
in part orchestrated – quite influentially – by the knowledge that colonisers taught in
local institutions of learning. In, how colonial educational practices helped shape the pattern of
decolonization in WestAfrica; Agbor et al (2014) advance a convincing case about how knowl-
edge indeed has an emancipatory capacity that can potentially give relative autonomy
in the context of constraining structures like colonial rule. Therefore, unlike Foucault’s
(1979) conceptualisation which emphasises the use of knowledge in reproducing domi-
nation, knowledge can importantly be a means to subvert asymmetrical power rela-
tions.

What is clear from the preceding discussion of knowledge is thatalthough calls
bypolitical elites from Third World states are quite common, there is little that can be
gained from differentiating between “Western” forms of knowledge and “home grown”
knowledge as such an exercise runs the risk of: a) obscuring the relational process that
informs knowledge production (Said, 1979; Amin; 1972), b) taking away the agency of
less powerful groups to evaluate forms of development knowledge and to appropriate
such knowledge as their own. Thus if calls for more autonomy rests on the assumption
that development knowledge is specific to the originator; that somehow knowledge
can be differentiated to show authentic Third World knowledge of development that is
not similar to any other society (and vice versa) then such calls are futile and provide
little, if any, practical solutions to achieving favourable development. Given the futility
of searching for origins of knowledge as a means to show that creation of “home grown”
knowledge can achieve better development results; this paper shifts emphasis from how
much autonomy Third World states need from the West to achieve development, to ask
what kind of autonomy can political elites exercise in order for Third World states
to achieve development? For the answer, the paper explores the case of Zimbabwe
that looks at the development policies and their implementation at three different
historical stages.
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A note on the rationale of the tri-stage historical analysis

The link between autonomy and its impact (or lack thereof) on achieving development
necessitates that a deep analysis of the relationship between the two. Incidentally,
Zimbabwe’s history is characterised by three distinct periods of autonomy vis-à-vis the
West. It is these three periods that form this paper’s three stages of analysis. The first
stage is between 1980 and 1989. During this stage Zimbabwe had just gained indepen-
dence from Britain and embarked on a post-war reconstruction. Its development policy
was composed of “pro-poor” policies that were consistent with the socialism ideology of
the ruling Zanu PF party (Mlambo, 1996). Thus the ideas and application of development
at this stage was largely an autonomous endeavour by the Zimbabwean government. The
second stage is between 1990 and 1998. At the beginning of this period,
thegovernmentengaged with IMF and the World Bank to produce a development plan
which the government described as “home-grown economic structural adjustment pro-
gram” [ESAP] (Chinake, 1997). In reality ESAP was not a development program that was
peculiar or home grown as had been claimed by the government. As Herbst (1990) and
others (see Coltart, 1992; Makoni, 2000; Mlambo, 1996) have noted, these were reform pack-
ages that had been largely created by the IMF and World Bank officialsand had been ex-
tended to most of the African countries that had requested for loans from the two agen-
cies. Consequently this paper recognises that the conceptualisation of development
within this stage was not an autonomous undertaking as this Zimbabwean government
lacked structural power to challenge ideas by the IMF and World Bank especially given
their dire need for funding then. However, quite crucially, Zimbabwe’s political elites re-
tained the autonomy to implement these plans. The last stage to be considered is from
1999 to 2008. In 1999 the government was forced to officialise the land reform invasions
by the war veterans. The government adopted the Fast Track Land Redistribution Pro-
gram (FTLRP)as its development model despite concerns by the West. In regards to au-
tonomy from the West, this period is widely known for the “Blair keep your England and
I’ll keep my Zimbabwe” comment by Robert Mugabe (BBC, 2002). This quote quite suc-
cinctly captures the high degree of autonomy that political elites exercised vis-à-vis the
West. Thus Zimbabwe the conceptualisation and implementation of development dur-
ing this stage was an all Zimbabwean exercise.

The reason behind adopting stages of between nine and ten years is to: a) provide
enough timeframe to consider the ideological basis of the policy, the manner in which it
was implemented and the consequent effects of such a policy, b) situate the analysis in
the actual historical trajectory of Zimbabwe, c) show there is no relationship between the
autonomy from the West and the success of a development program in Third World states.
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Stage 1

Pro-poor Policies of the 1980s: Ideas and Effects

Political elites in Zimbabwe inherited both a qualitatively and quantitatively unequal
land ownership structure from the colonial rulers.Despite land being the primary means
of the agro-based economy, the majority of the African people were excluded from own-
ing productive land due to a colonial legislation that reserved productive land to Whites
only. Due to lack of land, the majority Africans were effectively marginalised from the
productive component of the economy and as such massive inequalities arose between
settler Whites and Africans (Harts-Broekhus and Huisman, 1999: 287). Soon after attain-
ing independence from the British colonial rule, Zimbabwean political elites adopted a
range of pro-poor policies called “Growth with Equity” Zimbabwe Government, 1981).
As Sachikonye notes, the “technocrats in the newly-independent state in the early 1980s
designed economic and social policies with the overall object of achieving growth with
equity, in order to arrest a situation of growth with widening inequalities” (2003:228).
Thus the political objective of these policies was to engender “egalitarianism” through
“socialist” ideas of development (Zimbabwe Government, 1981).It is important to note
that the ideas to develop at this stage were congruent with the realities of the Zimbabwe’s
situation.

Although socialism and egalitarianism were the guiding ideologies of development,
the actual technical policies and the initial part of the implementation was highly akin
to modernisation thought and practice. The government institutionalised ideas that
were meant to increase agricultural productivity and build industries. For example an
agricultural development agency, Agricultural Development Agency (ADA) was formed
to change land-use patterns in order to maximise productivity (Robins, 1996).Cobbett
observes that the agency was composed of technical experts and most of area heads
who were actually responsible for the area development “had university degrees (fre-
quently obtained from Eastern Europe) and they possessed little field experience
(1985:18). However in line with the philosophy of “growth with equity” (Zimbabwe Gov-
ernment, 1981) the government also initiated public works programs to create jobs, it
financed public enterprises (parastatals) and hugely invested in welfare by funding so-
cial services like education and health (Sachikonye, 2003). Writing on public enterprises
in Zimbabwe, Mlamboobserves that “they [parastatals] were desirable, necessary and
effective instruments for the promotion of economic development particularly in those
areas of the economy in which private enterprise was either unwilling to invest or where
the provision of socially and/or politically desirable services could not be safely entrusted
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to private enterprise” (1996:54). Yet we are aware that the British sociologist Marshall
(1950) and others had long written on these ideas and that these ideas had long been
implemented in the West since the early 1990s (see Briggs, 2011: 16-20). Can we then take
away the evaluative choice that political elites made by appropriating knowledge that
had a Western history despite the utility of that knowledge in the then Zimbabwean
context?

From 1980 to around 1985 the implementation of growth with equity as a develop-
ment plan was strictly underpinned by a commitment to serve the poor. Mlambo notes
that “government was determined to promote the interests of its constituency: the
small-scale [poor] settler farmers who were hurting the effects of the Great Depression”
(1996:56). Thus it is not surprising that there was considerable development during the
same period. One of the products of this development policy was a good education sys-
tem that led to upward mobility for many who acquired technical skills. Also, a few
industries emerged alongside urban development and provision of services such as
healthcare at affordable charges (Makoni, 2000). However from 1986 to 1989 political
elites began to move away from a commitment to serve the poor. Client-patron rela-
tionships emerged and political elites increasingly began to amass power that con-
strained the ability of society to make them account for their actions. In essence the
political elites gradually began to gain autonomy from society – and concomitant with
thatautonomy was the initial creation of the two publics (Chinake, 1997: 39-40). By 1989
the economy was in decline due the manner in which political elites were using public
resources to maintain their client-patron relationships.

Stage 2

Structural Consolidation of Autonomy from the People: Effects of ESAP in the 1990s

The 1990s are a crucial period in Zimbabwe’s history as they are central to the calls for
more autonomy from the West. Faced with loss making public enterprises (Herbst, 1990)
and general economic decline, the political elites approached the IMF and World Bank
for loans to rejuvenate its economy. ESAP was based on a Policy Framework Paper [PFP]
that was adopted in 1991 at the Paris Consultative Group meeting between representa-
tives from IMF, World Bank and the Government of Zimbabwe (AFDB, 1997: 5).What
emerged from the adoption of this structural adjustment program was a development
policy that was lauded by political elites as “home-grown” (Coltart, 1992; Trålim, 1999;
Chimanikire, 2000).Although the rhetoric by government indicated ownership of the
development policy – which would imply autonomy from the West when in formulat-
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ing ESAP – the reality was that ESAP was glaringly identical to other Structural Adjust-
ment Programs that were being institutionalised by the IMF and World Bank (Herbst,
1990). In fact Zimbabwe’s position as a newly-independent state with a declining
economy and international sanctions rendered her position vulnerable during negotia-
tions that led to the creation of the policy. Further, the departure of ESAP from a social-
ism philosophy that had guided Zanu PF’s development approach to adevelopment
framework premised on a philosophy of “capitalism” (Coltart, 1992) signalled a lack of
autonomy on the local political elites’ part to craft their own development ideas. Thus
indeed political elites had little autonomy to develop their own development policy.

Yet the inability to have more power during the creation of the development policy
did not mean that the policy was inherently flawed nor did it mean that the implemen-
tation, at least at a micro level, of that policy would be dictated by the West. The central
principle behind ESAP was that; based on the preceding failures of the state to sustain
growth, the state was meant to retreat to make way for markets to control the economy
(Coltart, 1992). Thus measures such as the privatisation of public enterprises and the
cutting down of government expenditure were adopted. However what had not been
anticipated by the IMF and World Bank was that the measures to minimize control of
state resources by political elites would lead to a further increase in the power of the
political elites, only this time the power they gained extended to economic power (Brett
and Winter, 2003). Writing on ESAP in 1992, Coltart notes that, “the whole programme is
endangered by the very fact that it is being implemented by people whose deeply-held
political convictions are absolute anathema to the very spirit of Economic Structural
Adjustment Programmes” and he further observes that “drift from state ownership or
state control to African styled privatisation in which the key players are well connected
men and women not too far from the seats of power (1992:1). His comments are particu-
larly useful within the context of calls for more autonomy from the West as they show
that the failures of ESAP were not merely a result of an intrinsic inefficiency of the ideas
that had overtly Western descent. Rather, they show – quite importantly – the degree of
autonomy that political elites exercised in implementing the program. Armed with this
autonomy, the political elites strategically increased government expenditure in the
Ministries of “Intelligence, Political Affairs and Defence” and yet significantly cut the
expenditure on welfare (ibid.). To be fair, the cutting of expenditure on social welfare
could be traced to IMF and World Banks prescription to cut government expenditure
(AFDB, 2007). However a deeper analysis would reveal a disjuncture between a prescrip-
tion of cutting entire government expenditure and subsequent response that increased
government spending in a security sector that was non-productive. A logical interpreta-
tion of such a move is that it was consistent with the political elite’s move to develop a

THE DEVELOPMENT OF THIRD WORLD1  SOCIETIES: WHY SOCIAL CONTRACT MATTERS



58

strong security system that would enable more autonomy from the ordinary society
members. In fact political elites did not abandon welfare as per the IMF and World Bank
instructions; they simply made it selective. In 1997, the government disbursed
“unbudgeted” Z$50 000 [then worth $3 000]immediate welfare pay-outs to about 52 450
war-veterans who had become increasingly vocal of the manner in which development
had not materialised (Hill 2005; World Bank, 1998). In addition to the hefty pay-outs, the
state implemented a lifetime welfare package for the war veterans despite huge contes-
tations on the authenticity of most of the recipients. Consider however that during the
same period, nurses and teachers were striking for better salaries but in return the state
would thwart their efforts by using violence meted by the police (Hill, 2005; Eppel,
2004:54). The immediate result of this huge unbudgeted pay-out – now termed “Black
Friday” – was the plummeting of the Zimbabwe dollar by a massive 72% reaching record
low as the “pay-outs to the veterans impaired the central bank’s capacity to defend the
local currency” (Marawanyika, 2007: 1). Thus whilst the political elites were cutting down
state expenditure in crucial sectors like education and health – sectors that had been
the primary focus of growth with equity – they instead prioritised the welfare of a few
key politically powerful war veterans [whose authenticity was questionable] because of
their centrality to the ability of political elites to hold power and remain autonomous
from the ordinary people (Davies, 2004:27).

Zimbabwe’s class structure largely took shape within this stage. The two set of pub-
lics that had started to emerge at the end of 1980s became more pronounced. Political
elites took advantage of the privatisation of public enterprises and acquired private en-
terprises easily. In order to effectively execute this plan, they co-opted a number of in-
fluential people that had various links with the ruling party. The result of this amal-
gamation was a production of a very powerful elite class which exercised high economic
and political power (Brett and Winter, 2003; Coltart, 1992). On the other hand, the major-
ity of the Zimbabwean people began to suffer, particularly in the absence of crucial wel-
fare support. Poverty and unemployment rose as many people were became
marginalised from the economy (Chinake, 1997). Thus by 1997, Zimbabwe ironically had
a highly unequal class structure that had resulted from the implementation of a devel-
opment plan.

Stage 3

A Return to Land and the Politicisation Thereof

By 1999 society frustrations over the inability of government to deliver development
were simmering. A combination of events resulted in a war veterans-led invasion of
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white owned land as people circumvented the government’s role in initiating policy.
Upon calculating the potential political utility of land reform amidst stiff opposition
from the newly created Movement for Democratic Change, ZanuPF political elites quickly
adopted the mass supported land invasions into a policy framework entitled Fast Track
Land Redistribution Program [FTLRP]. This move was in contrast to the approach that
the political elites had taken in the early 1980s when they actively discouraged former
farm workers who had invaded land belonging to their White employers (Harts-Broekhus
and Huisman, 1999). The centrality of land as the backbone for development to the
masses who were facing homelessness, high rates of unemployment and poverty could
no longer be ignored by the political elites(Hammar et al, 2003). Thus the adoption of
FTLRP as a development policy was informed by the ideas of poor Zimbabweans which
found expression in the rhetoric and actions of the war veterans. Government’s role in
this development program was to officialise the process and implement it. However
the adoption of FTLRP was not received well by the West who constantly challenged the
Zimbabwean government  to find other means of land redistribution on the basis that
this model had gross human rights violations and therefore illegal (Nyambuya, 2012:299).

Although the complexity of the subject of land reform deserves an exclusive focus,
it is sufficient to show that the policy was conceptualised and implemented autono-
mously by the Zimbabwean people. The initiators of the program were ordinary Zimba-
bweans who hitherto had been frustrated by the lack of change in the living standards
despite having been promised “development” in the periods after gaining independence
(Berry, 2002: 248).

The initial stage of the land reform was implemented by people who took it upon
themselves to seize land from white farmers. The legality issues of this move notwith-
standing, many poor farmers benefited by acquiring land. In writing about the successes
of FTLRP Moyo (2011),notes that the first phase of officially benefited about 168,671 fami-
lies. However,when that number is juxtaposed with the then 12.5 million (Central Sta-
tistical Office, 2010) population of people who were largely facing economic problems
then the reported benefits to the masses quantitatively diminish. The reality was that
the implementation of the program was not as people-administered as the idea had
been. The government quickly re-established its role as the administrator of policies
and what emerged from that administration was a partisan redistribution of land that
further benefitted closely connected political elites(Hammar et al, 2003; Karumbidza
2004; Berry, 2002). It is therefore not surprising that Berry witnesses that “evidence of
“land grabbing” by government officialsand their wealthy clients is widespread”
(2002:653). By 2008 the country’s economic situation had worsened than the 1990s; a
huge number of people emigrated leaving behind a significant number of poverty
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stricken people as living conditions worsened. In addition, HIV pandemic was on the
rise amidst a crippling health care system that suffered extensive brain-drain as profes-
sionals emigrated. As Karumbidza poignantly puts it, “land reform had become the
miracle that never was” (2004:1), on the other hand political elites and their connected
were enjoying the benefits of protracted accumulation of resources ever since the at-
tainment of independence (Dashwood, 1996).

A Balanced View of Development Knowledge

The discussion of Zimbabwe’s case has shown that despite changes in the philosophi-
cal ideas that underpin development policy, the effects of the policies have invariably
created and entrenched a social structure of two publics. Whether a developmental pro-
gram had overtly traceable Western roots such as ESAP or was created by the govern-
ment like Growth with Equity: the result has poignantly been the consolidation of power
by political elites and the increasing difficulty in making them accountable to society.
Even when people have essentially imagined a development path like the land reform,
political elites have again hijacked the idea and implemented it in a manner that is
favourable to them. How do we then conceptualise power in a manner that captures the
complexity shown in Zimbabwe where the government elites are subject to the inter-
national agencies such as IMF and World Bank whilst simultaneously being powerful
actors that can subvert the plans of those agencies and also powerfully implement poli-
cies in a manner that is favourable to them only?

Third World political elite’s call for more autonomy from the West often conjures up
images of leaders who are subjects of a system that inhibits them to act (Nkrumah,
1965; Mugabe 2014). Foucault’s (1979) conceptualisation of power thus becomes a suit-
able conceptual framework that captures how the West [re]produce their hegemony
through such technics like ESAP. Yet as the case has shown, the same political leaders
are also powerful actors whose power within domestic boundaries is unduly
marginalised. Thus Foucault’s framework becomes limiting due to its inability to cap-
ture the complex character of power that goes beyond the duality that he proposes. As
shown, Third World political elites simultaneously occupy the position of being sub-
jects to the global system as we being powerful actors within their domestic territories
thus their roles and actions effectively collapse the “subject/power” (Foucault, 1982)
dichotomy which only offers room for an actor to exist either as the subject or the pow-
erful actor.

The calls for more autonomy also render meaning to contributions by scholars like
Cooke (2003) who are distrustful of the incorporation of Western ideas and personnel in
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shaping development in former colonies. Yet as the case has shown, technical knowl-
edge given by “East European” trained experts who had “little field knowledge” (Cobbett,
1985:17-18) resulted in sustained economic growth and general development in the first
half of the 1980s. Thus in as much as knowledge – particularly development knowledge
– possesses the ability to reinforce power relations; it also retains technical utility that
can be useful if appropriated in a manner that is attentive to local settings (Nyamnjoh
et al, 2009).Again, Foucault (1979) and Cooke’s (2003) uni-dimensional emphasis on the
political utility of knowledge becomes inadequate to capture the technical utility of
knowledge which can be beneficial to both the creator of that knowledge as well as infe-
rior actors like Third World societies.

Why Social Contract Matters

If the debate on the role of knowledge in development is more complex than political
elites are suggesting then the lack of development in Third World states should be
squarely placed on the implementation of development programs. Crucially, the case of
Zimbabwe shows that the autonomy that needs analysis is the autonomy that political
elites possess within domestic boundaries. Elsewhere, Rousseau (2010) contends that a
social contract between all members of the society is emancipatory and yielding. For
him, “each man in giving himself to everyone gives himself to no-one; and the right
over himself that the others get is matched by the right that he gets over each of them.
So he gains as much as he loses, and also gains extra force for the preservation of what
he has(2010:7). He argues that such set of relations allow, for a creation of a “social state”
in which “no citizen shall ever be wealthy enough to buy another” (ibid) as has been the
case with crony capitalism practised by political elites in Zimbabwe (Coltart, 1992).
Rousseau (2010) conceptualisation of the social contract enforces state officials [politi-
cal elites] to account for their actions to the wider society because the state would be
situated within a social structure that ensures that individual autonomy is intrinsically
tied to the collective autonomy. Thus it would inhibit the ability of political elites to act
autonomous in relation to the domestic interests of the society (2010:7).The Zanu PF
political elites have gradually eased themselves from the responsibilities of the social
contract that binds states to the ordinary members of the society. As Kruger (1990) would
argue, the development failures in Zimbabwe are largely due to government’s failure
instead of lack of autonomy from the West. Through various ways of amassing power,
the Zimbabwean state’s political elites effectively acquired autonomy from the society.
Thus despite rhetoric of “people driven” development, the real development has only
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materialised for them and their cronies (Coltart, 1992). For the rest of the people, the
narrative has been that of “development crisis” which has only compounded poverty
and inequality levels (Chinake, 2007:39). Yet as Sen (1999) reminds us, freedom – human
freedom – “is the primary end and principal means to development” (1999:36).Quite
importantly, Sen (1999) identifies poverty as one of the “unfreedoms” that inhibit the
attainment of development and he also argues for the need to extend political rights to
citizens as way of ensuring that all actors actively participate in the development pro-
cess. The actions of the Zimbabwe’s political elites are antithetical to the Sen’s (ibid)
approach to development. Their [political elites] way of implementing development
has both involved and resulted in the limitation of political and economic freedoms
that ordinary Zimbabweans once exercised (Mamdani, 2008;Phimister and Raftopoulos,
2004; Bratton and Masunungure, 2008). Based on the manner in which political elites
have themselves intensified “unfreedoms” for the many people in Zimbabwe; it can
thus be argued that a reference to Sen’s (1999) argument when it relates to the elites and
the West would not be congruent with the economist’s conceptualisation of develop-
ment. For Sen (ibid), freedom’s role in development cannotbe selectively applied. Thus
if political elites are denying freedom for the majority of their society’s people, then
such repressive elites would in fact be inhibiting development and should therefore
not be heading development.

Conclusion

This paper’s call to move away from debates about the extent of autonomy sought by
Third World political elites from the Westto a focus on how political elites have hijacked
development programs to solely benefit themselves necessitates a change in the ques-
tions that have dominated discourse on Third World development. As shown from the
Zimbabwean case; it is hugely problematic to focus on the nature of West-Third World
state relations without also paying attention to the nature of relations between politi-
cal elites and ordinary society members. It is the latter relationship that is more impor-
tant as it determines the kind of practices that underpin the manner in which political
elites implement development ideas. No ideas of development would render better re-
sults to the masses if political elites exercise high levels autonomy from the society as
such a scenario would only lead to practices of implementation that reproduce class
differences. Perhaps the aim, at least for Zimbabwe, should be to create mechanisms
that render political elites accountable for their actions. Zimbabwe can benefit im-
mensely if it borrows ideas of organising government from governance structures in
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South Africa where the interests of ordinary society members are protected by consti-
tutional bodies like The Public Protector’s Office. In this manner, the social contract
discussed finds institutional expression in constitutional bodies; a situation which may
engender accountability from political elites. As such, political elites may be structur-
ally forced to practice development in a manner that is more attentive to their obliga-
tion as political leaders who account to the entire society.

Further, there is need to re-orient research towards ways that propose means of cre-
ating and implementing development programs in a manner that allows for political
elites to remain accountable to the social contract that exists between the state and the
society (see Rousseau, 2010). As Herbst (1990) and others (see Trålim, 1999;Bienen,
1990)have observed; there is little that can be gained from circumventing the state or
imposing the retreat of the state when the state is deeply imbedded in the daily func-
tions of the society, thus research that also focuses on evading the state is bound to
yield little utility. The solution therefore lies in establishing mechanisms that ensure
that political elites remain committed to their part of the responsibility as set out in the
social contract. In this manner, development programs would benefit from the input of
ordinary society members as well as from the accountability that is inherent in an imple-
mentation method that guarantees openness and dialogue between political elites and
ordinary citizens.
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Women in South Africa’s
Developmental State

By Kgaugelo Sebidi

Abstract

This paper briefly explores South Africa’s fledging developmental state in relation to
the advancement of the socio-economic empowerment of women and the promotion
of gender equality. The developmental state is defined within the context of Johnson’s
‘state-led economic growth’, and Mkhandawire’s ‘ideology-structure nexus’. Through
secondary research, the paper succinctly investigates how South Africa’s development
programmes and policies have contributed to women’s empowerment in the country.
The overall conclusion is that women have somewhat benefited from the post-apart-
heid transformation efforts, however, gender inequality still remains as an issue that
needs to be rigorously tackled.

Introduction

South Africa (SA)is a country that embodies a highly complex history. After years of
experiencing colonialism, the country went through a severe separationist regime un-
der apartheid (Ngcobo, 2011). This regime perpetuated extreme inequalities. The apart-
heid rule allocated resources differentially according to race and required people of dif-
ferent races to live in separate areas (Ngcobo, 2011). After the year 1994, when SA became
a democratic country under the African National Congress (ANC), the government aimed
to address and redress the inherited gross socio-economic inequalities (Ngcaweni, 2013).
The ANC had a massive task ahead. From a socially fragmented society, to a troubled
economy that was characterized by enormous disparities (Ngcaweni, 2014). Amongst
the matters to be addressed was gender inequality, particularly the marginalization of
women in the South African society (Harsch, 2001).  Even the president at the time, Presi-
dent Nelson Mandela once said “Freedom cannot be achieved unless the women have
been emancipated from all forms of oppression” (Manzini, 2008; 1). The goal of gender
equality was set in motion and it commenced at a parliamentary level (Manzini, 2008).
Of the 490 members who were elected to the National Assembly (Now the National Coun-
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cil of Provinces) in April 1994, 117 were women, while the previous government only had
a 2.8% women representation (Manzini, 2008). The ANC-led government would thereaf-
ter continue to reconstruct South Africa through policies and programmes that inter-
mittently placed some significance on the inclusion of women.

It is highly important to note that the ANC ideologically declared South Africa a
developmental state (Ngcaweni, 2013). In broad terms, this is a society in which a strong
and empowered state administration drives economic development effectively and
places high priority on developmental objectives (Ngcaweni, 2014). Although there are
still debates and contrasting views on whether SA is indeed a developmental state or
not, the country has harnessed its economy and it has grown considerably throughout
the years (Ngcaweni, 2013).

The development (social and economic) programmes that will be under discussion
in this paper are the Reconstruction and Development Programme (RDP), the Growth
Employment and Redistribution strategy (GEAR), and the recent National Development
plan (NDP), amongst others.

This essay therefore attempts to examine the extent to which South Africa’s devel-
opment programmes and policies have advanced gender equality and improved women’s
socioeconomic conditions. An equally important will be a brief examination of the de-
gree to which South Africa’s policy making apparatus and implementation capacity are
indeed in line with the country’s aspirations to be an effective developmental state.
This paper argues that South Africa’s relatively young ‘developmental state’ has indeed attempted
to alleviate women’s socio-economic conditions through policy, however the country has also recog-
nized that the previously implemented programmes did not fully address the issues that permeate
through gender inequality. The first section of the paper arrives to definitions of the devel-
opmental state and the conceptual frameworks that this paper utilizes. The sections
that follow thereafter provide a discursive exploration of the issues at hand. The last
section concludes and provides some recommendations. It is vitally important to note
that this paper makes no claims of being exhaustive as it only provides a concise analy-
sis.

Methodology and Conceptual Framework

This paper was entirely formulated using secondary data from various articles and pub-
lications. Research engines and data bases such as EBSCO host, SAGE and Google Scholar
were consulted in this regard. Furthermore, secondary data from governmental docu-
ments and policies were also referred to as well.

WOMEN IN SOUTH AFRICA’S DEVELOPMENTAL STATE
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The Developmental State in South Africa

The notion of a ‘developmental state’ has dominated development discourse after the
rapid economic growth of East Asian countries (such as Japan, Singapore, and South
Korea (Mkhandawire, 2001). However, it appears that there is no single definition of what
a developmental state encompasses (Gumede, 2012). For the purpose of this paper, a
developmental state is defined as a state that places top priority on economic develop-
ment through accumulation of resources and industrialization (Johnson, 1982). In ad-
dition, this kind of state has two important components, which are ‘structure’ and ‘ide-
ology’ (Mkhandawire, 2001). Mkhandawire (2001) argues that such a state has its ideo-
logical underpinnings on economic growth and has the structural capacities to imple-
ment economic policies wisely and effectively. Conversely, Johnson (1982, 18), saw the
developmental state as a ‘plan rational state’, where the ‘politicians reign and the bu-
reaucrats rule’. The ‘plan rational state’ imposes state-led developmental objectives and
it shapes the economic development as it intervenes in the development process and
establishes substantive social and economic goals (Johnson, 1982).

Using Mkhandawire’s (2001) ‘ideology-structure nexus’,Gumede (2012, 4) argues that “the
ANC’s ideology is clearly ‘developmental’ as it can be seen in many government docu-
ments and political discourses (such as the ANC Strategy and Tactics 2007, National
General Council 2005, 52nd National Conference, and the ANC manifesto for the 2009
general elections)”. Furthermore, the ‘structure’ is said to be clear in the details of what
the ANC deems a developmental state to be. Gumede (2012, 4) argues that “the revised
‘Strategy and Tactics’ (ANC 2007) states that the developmental state would have the
capacity to intervene in the economy; implement social programmes that address un-
employment, poverty and underdevelopment and inequality”. This therefore provides
some type contextualization of the notion of a ‘developmental state’ in the South Afri-
can reality.

Gender Inequality and Socioeconomic Factors

Gender inequality is perceived to be a severe antithesis to development (Chibba, 2008).
Broadly defined, it refers to the unequal treatment or perceptions of individuals based
on their gender (Jayachandran, 2014). It mostly arises from differences in socially con-
structed roles as men and women are ‘assigned’ different societal roles (Jayachandran,
2014). Historically, South Africa was a patriarchal society (Chibba, 2008). The after-ef-
fects of patriarchy are mostly experienced by women as they were historically
marginalized and systematically hindered from accessing inter alia equal economic op-
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portunities, resources, education etc., that their counterparts (men) had no major prob-
lems accessing (Gumede, 2012). In the current 21st century, gender inequality and the
socio-economic empowerment of women still remain topical issues in the South Afri-
can landscape (Jayachandran, 2014). ‘Socioeconomic status’ is an economic and socio-
logical combined measure of a person’s work experience and of an individual’s economic
position in relation to others, based on income, education, and occupation
(Jayachandran, 2014). By ‘socioeconomic empowerment’ this paper refers to the
enablement of women to access quality education, economic participation and other
social aspects such as access to good health facilities and political participation

The abovementioned sociological concepts are central to this paper, as they help
formulate the argument that this paper puts forward.

Results: Development Programmes and Policies in South Africa

RDP

Post-apartheid, the government had to rebuild and transform the economy after years
of the apartheid regime’s economic isolation and financial sanctions which were en-
forced by the international community (Harsch, 2001). The Reconstruction and Devel-
opment Programme (RDP) was chosen as the primary socio-economic programme in
1994 (Harsch, 2001). The broader aim of this socioeconomic policy was to establish a
more equal society through reconstruction and development as well as strengthening
democracy for all South Africans (Harsch, 2001).It also aimed to achieve “a more united,
democratic, non-sexist and non-racial society, and a single integrated economy”
(Gumede, 2012; 7)

This programme was successful in some areas such as social security in which the
government established a very extensive welfare system (Harsch, 2001). The system ca-
tered for women, the aged, the disabled, and children in need, foster parents and many
others too poor to meet their basic social requirements through grants (Gumede, 2012).
Under this programme, free health care solutions were implemented for pregnant
women and small children, and free meals were provided for between 3, 5 to 5 million
school children (Harsch, 2001). The RDP, however, did not deliver as expected in terms
of economic growth (Harsch, 2001). It is argued that the new government (ANC) experi-
enced some difficulties in the implementation of the programme due to the poor and
fiscal economic legacy of apartheid (Harsch, 2001). Nonetheless, it is argued that women’s
socioeconomic conditions were marginally increased due to the nature of the welfare
aspect of the programme (Gumede, 2012). Women gained access to houses, education
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and short-term jobs that accompanied the programme. However, due to the dominant
architectonic nature of the RDP, men were mostly employed as they had the so called
‘men-power’ required for building and construction (Sadie, 2013).

GEAR

When the government was faced with the economic constrains that the RDP encoun-
tered, it introduced a macroeconomic policy framework called the Growth, Employment
and Redistribution strategy (GEAR) in 1996 (Harsch, 2001). This strategy sought to stimu-
late faster economic growth of which was required to provide resources and meet social
needs (Harsch, 2001). The policy encompassed most of the social objectives of the RDP,
but it was much more concerned with reducing financial deficits, lowering inflation
and also decreasing barriers to trade and liberating capital flows (Harsch, 2001).

Under the GEAR strategy, South Africa experienced a greater macroeconomic stabil-
ity by the end of the year 2000, however, job creation and the Gross Domestic Product
(GDP) indicators were disappointing (Harsch, 2001). It is important to note that the GEAR
policy did little in focusing on women (Gumede, 2012). Central to the objective of this
strategy was South Africa’s economy, and the strategy fell short with regard to the so-
cial challenges of the country, most notably poverty reduction, unemployment and gen-
der inequality (Harsch, 2001).

ASGISA

In 2005, GEAR was replaced by the Accelerated and Shared Growth Initiative for South
Africa (ASGISA) as a further development on the first two development strategies post
1994 (Harsch, 2001). ASGISA acknowledged the challenges of prolonged poverty driven
by unemployment, low earnings, and the joblessness nature of economic growth in SA
(Booysen, 2014). The initiative envisioned the following: to reduce poverty by 2010, and
halving unemployment by 2014 from the 28% in 2004 to 14% by 2012 (Booysen, 2014).These
goals were never realized as poverty continued to be a problem and the unemployment
rate in 2012 was 25.0% (Statistics South Africa, 2012). ASGISA also rested on the founda-
tions of the RDP’s goals of building a united, democratic, non-sexist and non-racial so-
ciety, and a single integrated economy (Booysen, 2014). The problem is that this initia-
tive (ASGISA) was short lived as the level of implementation and future of the
programme were uncertain due to no official word from the government to discuss its
fate (Booysen, 2014). It is noteworthy to mention that ASGISA was in the mix of a highly
political turbulence that led then president, Thabo Mbeki to resign. After Jacob Zuma
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assumed the Presidential office, he replaced ASGISA with the New Growth Path (NGP)
in 2010 (Booysen, 2014).Consequently, not much can be said about ASGISA when per-
taining to the socioeconomic empowerment of women and gender inequality.

NGP and NDP

The New Growth Path recognized that unemployment in South Africa was extremely
high, poverty continued to affect millions, oppression of workers continued and that
the inequalities were deeper than ever (Booysen, 2013). Therefore, NGP was intended to
reduce poverty, unemployment and inequality (Booysen, 2013). It is disheartening that
only the aspirations of the ambitious NGP are available on record to date, but there is
no available information on how far the programme has come. In an important turn of
events, the NGP was overshadowed by the introduction of the National Development
Plan (NDP) in early 2013 (Booysen, 2013). This is South Africa’s long term socioeconomic
development roadmap that extends until the year 2030 (Booysen, 2014). The NDP is
viewed as a policy blueprint for eliminating poverty, and reducing economic and gen-
der inequality in South Africa by the year 2030(Booysen, 2013). The plan recognizes that
socioeconomic imbalances continue to exist until present day in South Africa and it
intends to counter the key constraints to faster growth and a more inclusive economy
(Booysen, 2013).

The NDP is a lengthy document, and probably one of the few major economic poli-
cies that explicitly stipulate the intentions to empower women socioeconomically. It is
very important to note that the NDP somewhat recognizes the inadequacies of previ-
ous economic programmes on women. According to the National Development
Plan(2013), women are the most affected group by inequality, poverty and unemploy-
ment, particularly in the rural and informal settlements. The NDP further emphasizes
the importance of addressing gender along with race and geographic location and puts
forward a number of measures to address woman’s equality (NDP, 2013).

Alternatives Programmes and Policies for Women Empowerment

Attempting to analysegender inequality by looking at the major socioeconomic
programmes that the South African government formulated and implemented may be
misleading. Since the previously alluded to programmes were centered on reconstruct-
ing the economy, it may seem that women were neglected. Nonetheless, it is worth
mentioning that the government has indeed put forward programmes that were solely
targeting women (Gumede, 2012). South Africa’s government is one of the included
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members in the multilateral system (Gumede, 2012). Therefore, South Africa’s policy
and programmatic interventions are informed by pertinent global policy frameworks
that have been devised by the United Nations, other international conventions and the
African Union (Gumede, 2012).

Since the advent of democracy in 1994, there have been numerous legislative and
policy instruments have been introduced to improve conditions of South Africans. Most
of these corrective measures target specific groups (Gumede, 2012). For women, the
measures that have been put in place include the Promotion of Equality and Preven-
tion of Unfair Discrimination Act (2000), the National Policy Framework for Women’s
Empowerment and Gender Equality (2000), the Choice on Termination of Pregnancy
Act (1996), the Prevention of Domestic Violence Act (1998), the Maintenance Act (1998)
as well as the Convention on the Elimination of All Forms of Discrimination against
Women (CEDAW) and the Beijing Platform of Action (Gumede, 2012). Recently, a De-
partment of Women was formed (2014) in the presidency, replacing the Department of
Women, Children and People with disabilities which was formed in 2009. In addition,
in 2013 the Gender Equality Bill was passed and it aimed at upholding woman’s rights
and to also drive the socioeconomic empowerment of women (Gender Equality Bill,
2013).

Discussion (Strengths and Weaknesses)

The development programmes discussed above may not have been specifically tailored
for women, but they have benefited women in some ways, together with the
population of South Africa (Gumede, 2012). The alternative policies and programmes
which were specifically formulated for women may have made greater contributions to
the betterment of women’s socioeconomic conditions (Gumede, 2012). The bad news
has to be that women are still perceived as vulnerable people in society. In spite of this,
at least perceptions are changing and women are being recognized equal as men in
status (WEF, 2015). Even the Department of Women, Children and People with
disabilities (now the Department of Women) got renamed and disentangled because it
boxed women with other highly vulnerable groups. The departmental functions
of ‘People with disabilities and children’ were transferred to the Department of Social
Development.

The economic programmes that were discussed had different objectives, although
they were often similar in some ways. The RDP programme is probably the most
notable and most significant in terms of women socioeconomic empowerment.
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According to the Fifteen Year Review (2008), there has been greater access to basic
services such as water, sanitation and electricity which has eased the burden on women
and girls in executing their household chores. Furthermore, women have also benefit-
ted from a variety of RDP interventions that facilitated skills development, and entry
into the labour market, namely; internship and learnershipprogrammes (Gumede, 2012).
Access to primary and secondary education and health have also significantly improved
in comparison to the period before the democratic dispensation (Gumede, 2012).

South Africa has had many problems to solve. Through development programmes,
and policies the country has become better with time. Even so, just like any other coun-
try, SA still faces its own unique challenges. Unemployment is still a contentious issue.
South Africa’s national unemployment rate has increased to 26.4% in the first quarter of
2015 from 25% in 2014 (Statistics South Africa, 2015). This is the highest rate since 2005.
This poses a challenge to women because their unemployment rate is argued to be 2.9%
higher than the national average (Statistics South Africa, 2015).Even when women are
employed, they are often subjected to low wages owing to low levels of skills and educa-
tion as well as gender discrimination (Gumede, 2012). Most women in South Africa oc-
cupy the worst paid sectors such as domestic and retail work (Hassim, 2005).

Although there are unemployment problems that loom in SA, the country has made
some positive strides in achieving gender equality. According to the World Economic
Forum (WEF) South Arica is the leading country when coming to gender equality in
Africa (WEF, 2015). South Africa has been recently ranked 36th out the 136 countries that
were studied in terms of gender equality (WEF, 2015).The country that holds the num-
ber one position is Sweden (WEF, 2015). The World Economic Forum assessed gender
equality using five dimensions, namely; economic participation, economic opportunity,
political empowerment, education attainment and health and well-being (WEF, 2015).
These variables speak to the socioeconomic factors of women empowerment. In all the
dimensions mentioned, South Africa showed relatively strong scores- and this demon-
strates that socioeconomic factors of women have generally become better over the years,
but it is hard to attribute those improvements to any one policy or development
programme. Conversely, the representation of women in the South African parliament
has increased to 43.3% from 27.8% in 1994(Gumede, 2012).This has made the country one
of the exemplary frontrunners of having women in key leadership positions (Gumede,
2012).

Recognizing that gender inequality is still a critical issue, the Department of Women
(DoW) has put in motion the ‘2015-2020 Strategic Plan’ for women (DoW, 2014). This five
year plan is centrally focused on the acceleration of the socio-economic empowerment
of women and the promotion of gender equality (DoW, 2014).In the next five years the
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DoW intends to ensure that women’s socioeconomic empowerment and women’s rights
are mainstreamed across all sectors of society, through policy implementations, moni-
toring and evaluation, evidence-based research for determining the status of women in
SA, and also by conducting outreach initiatives to inform women of their economic
opportunities and their rights (DoW, 2014).

Since gender equality is a global matter, South Africa may still be paving its way to
achieve it. The African Union (AU) has recently formulated a 50 year plan called ‘Agenda
2063’. This plan serves as a vision and action plan for African development (African Union,
2015). Consequently, Agenda 2063 is heading the gender agenda, as it has themed 2015as
the “Year of Women Empowerment and Development towards Africa’s Agenda 2063”
(AU, 2015). The annual AU summit took place in South Africa in June 2015 and it empha-
sized the gendered socioeconomic improvements that still need to take place and it
also encouraged African heads of states to priorities gender equality in their countries
(AU, 2015).

A major weakness to be noted about South Africa’s mainstream development
programmes and policies has to be that they have not been explicit enough on matters
of gender. After the RDP, the significant development programmes that followed there-
after did make a few references to the need of gender equality, but there was often no
adequate identification of gender issues to be addressed, and no strategies or proposed
actions to address gender issues (Longwe, 2011). It is perhaps a relief that there are spe-
cific programmes and policies that attempt to deal with gender inequality head-on in
SA.

In present day, South Africa still has more educated men than women, and it still
has more men occupying major positions at vocational rankings (Sadie, 2013). The South
African parliament is slightly still dominated by men (55%) and men continue to enjoy
better salaries than women, particularly in rural areas (Sadie, 2013). The labour partici-
pation rate for men is 72%, which is significantly higher than the female average of 45%
(Sadie, 2013). Even poverty in South Africa is mostly experienced by women (Sadie, 2013).
These economic gender imbalances are argued to exist because of the perturbed
economy of South Africa (Gumede, 2012).

Although it may be hard to redeem one from this pessimistic picture, South African
women’s socioeconomic conditions have considerably improved since 1994 (Gumede,
2012). Particularly through employment, welfare efforts, skills development strategies
and access to education (Sadie, 2013). The picture painted is far from perfect, but at
least the government is mending efforts towards improving women’s conditions in
society.
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Conclusion

In conclusion, it is clear that South Africa’s ‘developmental state’ has been highly in-
strumental in formulating numerous programmes and policies to further development
in the country. It can be concluded that South Africa has translated this ideology into
policy. However, the effectiveness of this ‘developmental state’ is also questionable due
to technical and implementation state capacity. There seems to be conveyance of a num-
ber of policies and programmes centered on development, but the execution of these
programmes is seemingly lost as new programmes continue to replace old ones, thus
hindering the implementation of previous programmes.

It is worthy to note that the economic programmes that were dedicated to recon-
structing the country were not specifically designed for the advancement of women’s
socioeconomic empowerment. Nevertheless, progress has been made, but contradic-
tions continue to loom as the leading country (SA) in terms of gender equality in
Africa, also embodies high levels of unemployment amongst women.

The alternative policies and programmes that were tailored specifically for women
were probably the most useful. There is no one policy or programme that can be attrib-
uted to such socioeconomic empowerment of women. However, South Africa’s policy
tools and programmes seem to have worked in collaboration, intentionally or uninten-
tionally, to achieve the current state of women empowerment and the reduction of gen-
der inequality.

The quest for gender equality still continues. South Africa is currently in good stand-
ing in terms of policies, and programmes that cater for women’s socioeconomic em-
powerment. However, what remains as equally important is the rigorous implementa-
tion of this programmes. As a result, it is highly recommended for the Department of
Women to market itself, and make all women across the country aware of its existence.
How many women know of the Department of Women? This important department is
stationed in the presidency, and not all citizens have access to the Union Buildings. It is
therefore highly recommended for the Department of Women to have ‘micro-depart-
ments’ spread across the country. Knowledge about women’s socioeconomic empow-
erment needs to be communicated to all members of society, hence the establishment
of micro-departments would help in tackling the problem from a local level.

Woman emancipation is not a numbers game. We could have many policies, but if
they are just words on paper they are worthless to women’s socioeconomic growth and
gender equality. We need more localized and contextualized initiatives. We also need to
employ a decolonial lens in policy making so as to emancipate our policy makers before
we emancipate our women.
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Another key recommendation is for men to be made aware of the role that they could
play in this important process. Finally, further research needs to be conducted on the
socioeconomic empowerment of women and gender equality in South Africa because
statistics and informed data is needed.
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The Pan-African Engineering
Dream I: System Engineering

By Brain Kamanzi

Abstract

A Pan-African Engineering Dream is a paper that seeks to motivate for the inclusion and
active promotion of so called Pan-African thought in the practice and learning of the
Engineering discipline in the African context. This argument will seek to illustrate
the necessity of encouraging Political consciousness in the discipline of Engineering
by discussing the principle benefits to the process of decision making in the “System
Engineering process”, particularly in large scale intergovernmental Engineering
projects. This paper aims to encourage critical reflection on the “Role of the Engineer”
in multidisciplinary efforts with a pointed focus on building towards “collective self-
reliance” in the active pursuit of Sustainable Development for the African Continent
and its people.

Introduction

A Pan African Engineering Dream is a proclamation that is intended to spur on an
underrepresented conversation in the context of the Engineering discipline. The inten-
tion of this paper is to discuss conceptual and material benefits of actively promoting
an acute Political consciousness into the practice of Engineering on the African conti-
nent, more specifically, a so called Pan-African consciousness. The prose of this discus-
sion will primarily locate itself in the domain of Engineering in practice.

In motivating for the adoption of Pan-African political consciousness in engineer-
ing this argument, in essence, is appealing to an alternative pedagogy for Engineering
Ethics. Now, in entering a conversation on Engineering Ethics, it is incumbent upon us
to clarify what it is meant by “Engineering”. Henceforth we will adopt the following
definition from which subsequent use of the term will derive their essential meaning:

(Koen, 2003):
“The engineering method is the use of heuristics to cause the best
change in a poorly understood situation within the available resources.”
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Furthermore
 “A heuristic is anything that provides a plausible aid or direction in the
solution of a problem but is in the final analysis unjustified, incapable of
justification, and potentially fallible.”

Following from above definitions, this paper will seek to argue that the use of the Engi-
neering method, in certain contexts, would benefit from actively adopting an appropri-
ate Political consciousness that would specifically add value to improve the conceptual
understanding of the so called “Engineering Problem” to which the Engineering Method
shall then be applied.

Political consciousness in System Engineering

In making a case for the promotion of Pan-African thought in the practice of Engineer-
ing in Africa, this paper will anchor it’s analysis in the emerging field of “System Engi-
neering”. This decision has been made in the hopes that illustrating the benefits of
alternative pedagogies to Engineering Ethics and the Engineering Method will impact
the growing development of this field. This is done in cognisance that the field of “Sys-
tem Engineering” is actively seeking to formalize the manner in which Engineering as a
disciple is conducted and therefore this approach will seek to leverage this growth to
shape the discipline to best suit the peculiarities of socio-political environments like
those found in many African states and across much of the so called Developing world.
“System Engineering” defined as follows  (Hall, 1965):

“Systems engineering is most effectively conceived of as a process that
starts with the detection of a problem and continues through problem
definition, planning and designing of a system, manufacturing or other
implementing section, its use, and finally on to its obsolescence. Further,
Systems engineering is not a matter of tools alone; it is a careful coordi-
nation of process, tools and people.”

The process of System Engineering, in its various models of use, involves different
pedagogical approaches to problem solving that are used, ideally, alongside principled
Engineering Ethics that are applied to guide a commissioned project from its
conceptualization to an acceptable solution that is essentially fit for purpose.

Through the System Engineering process, as described above, it is immediately evi-
dent that various decisions need to be made at various stages of the development of a
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concept in cognizance of the availability of resources, impact on quality and performance,
cost, usability and crucially impact on the completion time.

If one is to consider that Engineers, Engineering Teams, Companies and/or organi-
zations that engage in Engineering efforts are Political actors which interface with the
real-world constraints of the social, political and economic climates in distinct contexts,
at different levels, to varying degrees over the life cycle of the Engineering exercise. Then
it is surely evident that it is crucial for the System Engineering process, when applied,
adopts an appropriate Political consciousness to guide its decision making. In essence
this calls for the need to develop institutional ethics to guide the Engineering Effort
that works alongside the broader, more universal and unambiguous Engineering eth-
ics adopted by internationally respected organizations, like the IEEE, but are strategi-
cally informed in response to the unique macro-level environment in which the Engi-
neering Problem is situated. Crucially, it is also crafted in cognizance of the relative po-
sition of the party to the environment in which they will operate as they exercise the
commissioned Engineering effort.

This paper will go on to discuss the specific need for a Pan-African consciousness for
engineering efforts, in the African context.

Pan-Africanism

Vision and brief History

In reading “Pan-African History: Political Figures from Africa and the Diaspora Since
1787” (), we are posed with a history of Activism and Political thought that has been
developed around the cumulative historical, scientific and philosophical legacies of Af-
ricans both on the continent and in the Diasporic populations across the Earth. Pan-
Africanism is an idea, which has meant many different things and many different times.
In this discussion we will follow the thought tradition initiated by the First Pan-African
congress, held in 1900 in London formed by Henry Sylvester Williams and continued
with renewed impetus by the first democratically elected President of Ghana, Kwame
Nkrumah. These thought traditions led to institutional incarnations such as the
“Organization for African Unity” (OAU) and subsequently the present organization the
“African Union”. The African Union in its present form consists of 54 member states
and promotes a mandate that seeks to accelerate the integration within the continent
in a bid to strengthen its social, political and economic climate. The vision for the
organization is given below:
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“An integrated, prosperous and peaceful Africa, driven by its own citizens
and representing a dynamic force in global arena.”

Over the course of this paper the perceived objectives of Pan-Africanism as a philoso-
phy will be pegged against the high level principles and objectives of the African Union
so as to preserve both the urgency and immediate action-ability this targeted
conscientization in the engineering domain.

Motivation for inclusion of Pan-Africanism in Engineering in Africa

The lower level practical implications of the vision of the African Union and more broadly
Pan-Africanism are somewhat difficult to clearly pin down. There are infinite permuta-
tions on how integration across the continent can be conceptualized, implemented and
subsequently financed and constructed. This process is very clearly an interdisciplinary
one and engineering as a discipline will surely play a key role in how the future of these
objectives is to be shaped.

Of the many obstacles that face the economies within the continent, in the context
of the so called Engineering and the Built Environment, is the lack of local manufactur-
ing industries and a severe shortage of skilled labour present serious practical limita-
tions on citizen driven Engineering efforts when juxtaposed with the urgency of the
various social problems that demand immediate attention. This mismatch of human
capital with urgency of need will inevitably mean that much of the work to be done in
the African context will need to be outsourced.  Following from this assertion, the bur-
den on the general “African Engineer” in the absence of many local manufacturers in
several different industries will then mean that the practice of “Systems Thinking” and
“System Engineering” will become increasingly relevant as areas such as collaboration,
system integration and contract management become domains of particular interest
towards the ends of meeting the self-defined objectives of Sustainable Development,
in Africa, over time.

In direct cognisance of the particular scarcity of skills and resources, the heuristics
that one would use to make engineering decisions in this context is inevitably framed
by a broader political context. In so far as one accepts the vision expressed by African
Union, as stated previously, it is then evident that an accompanying Political conscious-
ness that works towards those ends is necessary for any individuals, institutions and/or
state instruments that are working towards this vison of “collective self-reliance” for
the African continent is necessary. By consequence this leads to the development of the
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politically conscious Engineer, as but one instance of a broader conscientization of rel-
evant fields of expertise.

In this instance given both the history and ethos of Pan-African thought, Pan-
Africanism is surely then the appropriate political vehicle through which Engineers
across the African continent can aid in the pursuit of further intergovernmental inte-
gration in building towards sustainable development.

The Pan-African System Engineer

In the primary phases of a commissioned project this argument provokes and promotes
the inclusion of Pan-African thought in the formulation of value models that are used
to make decisions between which conceptual solutions will best suit the problem state-
ment.

In special cognisance of the so called non-ideal Engineering Environments that
characterise much of the African continent, as described earlier, this paper argues that
the “Pan-African Engineer” has a special responsibility to consider where labour and
resources are sourced over the duration of the Engineering effort.

For the “Pan-African Engineer” the legacy of larger Engineering Efforts become of
increasing significance. If one can reasonably accept that with the human capital defi-
ciencies in the African context, much of the skilled labour and manufacturing will be
outsourced then over time complementary attention will need to be paid to ensure that
skills are developed within the continent such that increasing portions of the life cycle
of Engineering projects can be performed by the newly developed capacity within
Africa.

Furthermore, in larger, more complex and expensive projects, Engineers in the Afri-
can context are charged with the responsibility of distributing large amounts of Capital
over the course of the Engineering Effort. In cases like in South Africa, where “Broad-
based black economic empowerment” policies are used to incentivise companies to dis-
tribute capital through channels that are purported to be more equitable in ownership
and practice, the motivation for this paper seeks to push this responsibility further onto
the “role of the Engineer” acknowledging their conscious positioning and subsequently
responsibility in African economies. That is to say that it is insufficient to appeal to the
“social conscious” of individual Engineers who are guided by Policy and the rule of law.
In so far as one is committed to the vision of Pan-African unity then a broader
conscientization is required to critically engage with the lenses and mechanisms through
which “Engineers” engage with the full context of a problem at hand.
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Applications I: Great Continental Projects

In making a case for the inclusion of a Pan-Africanism in the practice of Engineering in
the African context, this paper will briefly discuss 3 examples of large scale
intracontinental projects. It will aim to provide insight into what key areas Pan-African
thought can tangibly and instructively benefit the legacy of these Great Continental
Projects.

The Grand Inga Dam

The Grand Inga Dam is a massive infrastructure development project that seeks to har-
ness the water flow from the Congo River through a Hydro-electric plant. The initial
concept has been a fairly long standing one, dating back to a US geological survey in
1921 as noted in the study “Grand Inga to power Africa: Hydropower development sce-
narios to 2035” [3]. The project has since gone through two phase Inga I, in 1972, and
Inga II, in 1982, which have both fallen short of the initial projections. The third phase
of the project has since gone into the “feasibility phase” and upon its completion it is
purported to be the largest hydroelectric project on Earth. The South African market is
set to be contracted for a significant portion of the generated capacity and efforts are
being made to investigate and develop the intracontinental electricity network, the so
called “Pan-African gird”.

In planning the Grand Inga Dam much of the discussion and strategic planning ef-
forts have gone into deliberating how a project of this magnitude will be financed. Fol-
lowing from previously mentioned study it is evident that much of the planning is an-
chored around the mining industry.

Much research has been conducted on the legacy of the negative effects of the Min-
ing Industry on the African continent. With unbroken links to the colonial era of the
continent the Mining Industry carries with it long history of exploitative labour prac-
tices, unsafe working conditions and the continued entrenchment of patterns of mi-
grant labour systems that have had severe social impacts across the continent (citation
needed).

It is very much with the above sentiments in mind that this paper would argue that
the role of the “Pan-African Engineer”, in this context, is to critically engage with the
issue of priority in how massive infrastructure projects are funded. If we consider the
primary stakeholder the people of the African continent, difficult decisions would need
to be made on how one is to anchor these projects.
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This question motivates us to develop ethics and heuristics to decide how we are
to guide and shape Great Continental projects, such as the Grand Inga Dam, taking
responsibility for the socio-political role that Engineers in this context will inevitably
play.

Furthermore, this paper would argue that the primary arteries for basic services
such as “access to electricity” cannot include, as primary stakeholders, industries that
do not act directly in the interests of the vision of “collective self-reliance” for the
African people. The primary stake holder for the “Pan-African Engineer” must be at all
times “the people”.

The East African Railways Masterplan

 “The East African Railways Masterplan” (citation needed), is a regional develop-
ment project that seeks to update and coordinate the rail and marine transport
networks in the “East African Community” to improve long distance freight and
bulk transport as well as urban transport across the major cities in the “East African
community”.

Now, it is perhaps through the investigation of the potential for increased, afford-
able intracontinental mobility that the principle benefits of strategic engineering ex-
pertise can be leveraged to develop the practical reality of so called “Pan-African Unity”
for ordinary citizens.

Lowering the costs of transport between African states also stands to encourage eco-
nomic activity within the continent, however careful attention to the protective poli-
cies that accompany this develop these engineering advances to ensure the develop-
ment benefits local community economies. The “Pan-African Engineer” involved in ef-
forts like the “East Africa Community Rail” has a special responsibility to be transpar-
ent and inclusive in the design process of these infrastructure developments. Reason-
able measures must be taken to ensure that communities affected are aware of the im-
pact of these projects to their local communities, enabling them to take the necessary
action.

This paper intends to provoke the basis for present Engineering decisions for future
developments on projects like the “East Africa Railways Master plan” regarding the heu-
ristics involved in deciding how these transport networks would be developed. Are there
potential avenues of citizen-driven funding schemes or governmental investments that
can facilitate the planning of transport networks that are at the benefit, primarily of
ordinary citizens, not at the priorities of industry? This paper would argue that the “Pan-
African Engineer” is more likely to question this status quo and better equipped to en-
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gage in a conversation on inclusive transport network designs than the engineer who
does not prioritise the principles of “collective self-reliance”.

Telecommunications & Internet Access

In engaging with this interrogation of the so called “Pan-African Engineer” we hold to
the assertion that “Africa must be Modern”. Among the many revolutionary techno-
logical advancements in the 20th and 21st centuries respectively, advances in telecom-
munications and access to the Internet have been particularly ground breaking.

Broadband penetration in Sub-Saharan states such as the Democratic Republic of
Congo, Liberia, Niger and Ethopia stood just under 1% [4]. In South Africa and Rwanda
particularly there are growing burgeoning Telecommunications industries and while
the continents access pushed 400 million users in 2009 access remains unequally dis-
tributed among African states and within the individual countries divided along class
lines [5].

In contrast to much of the so called “Developed world” the development of Tele-
communications infrastructure in much of the African continent will skip widespread
“wired” infrastructure and is set to leapfrog into an era of significant wireless-internet
accessibility.

The Internet, itself, provides a modern infrastructure for high levels of communica-
tions between citizens and holds promise for the potential for “direct democracy” pro-
viding direct lines of communications between citizens and relevant state instruments.
The Internet very clearly provides a space through which societies can democratise learn-
ing and access to content.

It is evident that the growth of this key industry must be carefully guided to be “class
conscious” in so far as one is ethically obligated to build towards a more equitable soci-
ety. By extension this task must be led into the new era by Engineers that, themselves,
are not only “class conscious” but are particularly invested in the vision of “collective
self-reliance” through providing basic, principled benefits to the African people, over
and above the motive of financial profit.

Conclusions

Recalling our definition for what it is to “engineer” (Koen, 2003), the African engineer
invested in the betterment of the continent and it’s people must surely endeavour to
systematically develop heuristics and ethics that are best suited to change the situa-
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tion in which we find ourselves, under the constraint of the available resources. This
paper contends that the practice of this discipline, in the African context, shall endeav-
our to develop heuristics and ethics informed by the tenants of Pan-African thought.

As is particularly evident, when looking at the case studies listed previously, for large
scale intergovernmental projects the engineering process from start to completion has
potential to stimulate African economies both in the short and long term but it requires
not only an attentive level of foresight and consciousness in its effort but it is also heavily
dependent on status of regional relationships between the parties involved, it is per-
haps this point that is most crucial in advocating for the “Pan African Engineer”.

It is therefore incumbent on the present and future generations of African Engi-
neers to manufacture a space for the development of the “Pan-African Engineer” that is
fluid and yet driven to usher the continent an it’s people into an era of “collective self-
reliance” through long-term planning, stringent verification, validation and continu-
ous interrogation of the goals of Pan-Africanism as the practical implications of its ideo-
logical infrastructure take physical form.
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The Pitfalls of Integration
Johannes Koegel

When you talk migration in Europe or Northern America, you mostly talk integration.
When you talk migration within the “global South”, you instead talk development, re-
mittances, or xenophobia. Some argue that discrimination against migrants in coun-
tries of the “global North” is less stringent than in the South due to their integration
policies and therefore call for initiatives of that kind for countries of the South.  Instead
I would argue the opposite: their integration regime puts integration on a permanent
basis and leads to an institutionalised form of discrimination. In the South, contrarily,
migrant integration is a non-topic. And this, as I will argue in the following, is good as
is.

First of all, the term “integration”, only in its usage when it is related to migration,
bears a variety of different definitions and meanings. Integration, for instance, is used
as an umbrella term for different modes of migrant transformation encompassing, for
example forms such as multiple inclusion, partial assimilation, segmentation, or ranks
on a scale somewhere in the middle between full assimilation and marginalisation. In
Europe it is sometimes used the same way as the term assimilation is used within the
United States. All in all, it can refer to assimilation-like processes as well as to
multicultural ways of transformation. Lastly, integration can refer to a status, a process
or a political goal or endeavour.

The bulk of those theories come down to two fundamental assumptions. Firstly, the
assumption that there are such things like societies regarded as homogenous in-groups,
separated from other societies whose members are outsiders in and to any other soci-
ety. Secondly, the way that cohabitation between insiders and outsiders takes shape, is
characterised by a fundamental asymmetry: the outsider has to assimilate or integrate
to the society of the insider. The outsider needs to integrate, incorporate or include him-
self into what has been called mainstream or majority society, composite culture, core
group, etc.

Some theories, mostly referred to as multicultural, do not assume a homogenous
unit into which outsiders are supposed to adapt to, but rather stress the multicultural
society. Taking this notion seriously however, leaves no place for any integration or simi-
lar endeavours, since there is nothing in which to integrate.
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Integration in the “South”

The literature about migration in the South provides several reasons why integration
theories of any kind, be it assimilation or multicultural theories, have not been applied
to migration studies in the South. These range from the diversity of its countries in
terms of their culture, ethnicities, economic and political systems, their geographical
and cultural proximity, to their peculiar histories of nation-building, their insignificance
of borders and the inefficiency of their border control management. Further reasons
mentioned in the literature are their less stringent formalities, a high degree of cross-
border and circular migration, the lack of welfare and the prominence of social inequal-
ity and intranational conflicts, the insufficiency of regional integration projects, and a
different praxis regarding citizenship rights and citizenship status.

Looking at South Africa, it can be said that it runs a strict migration regime while at
the same time, like most countries of the South, lacks any integration policies or pro-
grams. In fact, the term integration is only used with reference to economic integration
and solely refers to the geographical region of the SADC. Integration in its form as mi-
grant integration has remained the domain of social sciences so far.

An outdated term meets a dubious praxis

But before the notion of integration spreads beyond the realm of social sciences I would
like to do away with it, sooner rather than later; for two reasons.

The first reason I call socio-theoretical. The term integration might apply to what
Durkheim called mechanic society, Tönnies called community, or to villages in which
everyone knows each other via face-to-face contacts. Parsons and Durkheim wanted to
see society in general as being understood as integrated where norms or morals served
as the medium of integration. However, when we believe that contemporary society is
functionally differentiated and consists of multicultural, urban and anonymous spaces,
then the application of the term integration is misplaced.  There is no longer an in-
stance which could represent society as a whole. In the functionally differentiated soci-
ety it is the various functional subsystems, i.e. the economic system, the political sys-
tem, the legal system, etc. that are responsible for the inclusion of individuals into soci-
ety (Luhmann 2012). This they do with more or less success, however only in terms of
the individuals’ functional role regarding the operations of the subsystems, i.e. the
economy includes individuals only in their role as agents of payments or monetary trans-
actions, the political system only takes account of individuals in terms of their political
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and citizen rights, the legal system views one solely as a legal subject, etc. Therefore, it
can be stressed, that contemporary society is essentially disintegrated.

Hence, it is no surprise that authors of integration and assimilation theories are strug-
gling to define what migrants are supposed to integrate into. Their notions of presumed
social units, which they have given names such as mainstream, majority society, core
group, or composite culture, face the problem of definition in its literal sense. They can-
not draw a clear line or set unambiguous boundaries. Integration theories are based, at
a fundamental level, on the dichotomy of insiders and outsiders. For that reason one
needs to define a homogenous in-group; in the context of political nation states that is
the nation, a culturally homogenous unit with a common history and shared traditions.
Since there is no such thing as a homogenous society any longer - in fact there is only
one society, world society – the application of the concept integration to contemporary
society lacks legitimation and brings with it rather harmful ramifications.

This brings us directly to the second reason. It is methodological insofar as it refers to
the practice of social sciences. Using the concept of integration brings with it various
reifying ramifications. These occur at least in five respects. Firstly, the insiders, natives,
citizens, etc. are being reaffirmed in their superior position. They enjoy a privileged ac-
cess to resources and positions and are under no obligation to enable integration. Sec-
ondly, the outsiders, foreigners, immigrants, etc. are expected to make integration oc-
cur. It is their responsibility to find recognition amongst and adapt to the host country’s
population. Thirdly, the status of the migrant group is strengthened and their identity
as immigrants is formed by social sciences and put under scrutiny due to their being of
particular interest. Fourthly, the migrants’ group identity as belonging to a certain
ethnicity or nationality is reinforced, as research treats them according to those classifi-
cations. Stressing these group identities, their presumed existence (as homogenous
groups) appear as an indubitable fact. Fifthly, integration is deemed to be “normal”.
Integration follows a supposedly natural and logical procedure: it is the foreigner that
has to adopt what is common for the host country’s population.

While these aspects can be worked on, the main point, however, the dichotomy be-
tween insiders and outsiders, which lies at the very foundation of integration and is
inextricable from it, will always be part of it. The use of the term integration, therefore,
perpetuates this cleavage, the gulf between insiders and outsiders, even though its con-
trary is, at least ostensibly, aimed for. Hence, my contention  is to drop the term integra-
tion as a category of analysis, following the logic by which Brubaker and Cooper (2000)
discard terms like identity, race, or nation: “Just as one can analyze ‘nation-talk’ and
nationalist politics without positing the existence of ‘nations’, or ‘race-talk’ and ‘race’-
oriented politics without positing the existence of ‘races’, so one can analyze ‘identity-
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talk’ and identity politics without, as analysts, positing the existence of ‘identities’.”
Using terms such as identity, race, or nation, as categories of analysis, Brubaker and
Cooper argue, assume that every individual essentially does possess an identity, a race,
and a nationality. These terms, however, need to be viewed very critically as they call
into question their existence as categories of analysis. Quite contrarily, they obscure
rather than explain social matters. The same, I would argue, holds true for integration.
This term uncritically assumes that every individual is part of an in-group and needs to
integrate if it wishes to attach itself to another group. In the contemporary context of
nation states, this is your home country of which you are a citizen on the one side and
the foreign national on the other. This notion can explain discrimination and xenopho-
bic resentments, but not the transformation of an outsider into an insider. Social sci-
ences therefore, by deploying presumed unambiguous or politically innocent terms or
using such terms uncritically, can and do reproduce, manifest and perpetuate political
and ethical issues. In the case of integration, the harmful ramification is the reproduc-
tion of the outsider and foreigner; and this, as I have tried to show, without any socio-
theoretical legitimation. The bottom line of this argument: Bad science can harm!

Calling for alternative research models

As a consequence, what is needed is an alternative research approach for migration stud-
ies. After all, the processes and dynamics of how individuals manage to settle down in a
new environment are of interest. This kind of research, however, needs to fulfill two
aspects: generality of application and symmetry of approach. To grant generality of ap-
plication, the singling out of migration groups according to their ethnic, cultural or
national background needs to be avoided due to its reifying dangers. Looking at the
living situation of individuals regarding, for example, their inclusion into the functional
systems (employment, political rights, enrolment in educational institutions, etc.), their
social connectedness within social networks, communities, etc., their feeling of accep-
tance or rejection, or their cultural repertoire and knowledge, etc. needs to be applied to
all residents of a particular area. Only if it comes to the fore, that individuals with a
certain pattern regarding the findings of those aspects have a particular ethnic, cultural,
or national origin or migration background in common, an examination of these group
characteristics are legitimate.

The symmetry of approach is established by evaluating those factors (functional
inclusion, social contacts, acceptance/rejection, etc.) equally for all researched individu-
als, whereby those categories do not look at how or in how far particular values from
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others (a mainstream or majority) are being embraced, their habits adopted, their
language mastered, or their recognition gained.

Arguing against integration, it should be clear, does not mean ignoring issues of
discrimination and xenophobia or to whitewash the ignorance of the ones in power or
their counterproductive measures (Operation Fiela). Integration, through its applica-
tion in science as well as through integration policies and projects and its discussion in
the media, as can be seen in countries of the North, institutionalises the dichotomy
between insiders and outsiders and with it a form of discrimination. This can be seen
by the focus on third generation migrants and people with “migration background”.
Integration, apparently, never ends. Furthermore, each time you select a group and test
their integration status, no matter if that group might turn out to be integrated or not,
they become potential or assumed outsiders as soon as the concept integration is
applied to them. The shift to integration policies therefore cannot be the way forward
to erase discrimination and xenophobia. Xenophobia in South Africa, as multi-layered
and complicated as it is, has been explained, amongst other factors, by discourses of
exception and indigeneity, the perception of the economy as a big lump and of the state
as distributor to its members, immigration policies and its enforcement through its
executing organs, xenophobic comments by state officials and customary representa-
tives, and social inequality and poverty. Treating these issues should be regarded as
promising instead of turning to integration for remedy.
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Extract from “The Philosophy of
Development”

By Joshua Platsky-Miller

Systems of Power and Discourse

The first place to turn in understanding what dynamics are at play in the construction
of the discourse of development is the systemic-relational view of power analysed by
Michel Foucault (1978) in The History of Sexuality, Volume I. Here, Foucault wants to
shift the focus of analyses of power from the “juridico-discursive”, or legislation that
expressly prohibits, to a view of power in terms of “technique…normalisation… [and]
control” that goes “beyond the state and its apparatus” to become subtle, implicit, and
embedded in various relationships. This conception of power is complex: it is a set of
relations, a process which is inherently unstable and which might build on itself or con-
tradict itself, and it is the strategies which might become institutionalised in formal
institutions or in hegemonic social relations.

Such relations do not exist in a single, core location but operate “from everywhere”;
moreover, these interactions ceaselessly transform and are transformed in social inter-
actions. Power is trivially present in political relations, but is also specifically present in
“economic processes”, according to Foucault, where they have a “directly productive role”
in how those relations are formed and operate. As a “strategical situation”, power can
be viewed in terms of the strategies which actors might assert themselves. Develop-
ment, as a set of practices, can thereby be seen as just a “different strategy” in how power
relations manifest themselves; much like how Foucault saw war and politics as “two
different strategies” in the functioning of power relations. However, it is too simplistic
to assert that those in the ‘developed world’ are in an automatic, universal position of
power vis-à-vis those in the ‘developing world’. Foucault’s view of power has a neces-
sary corollary of resistances to that power. Amongst the multiplicity of forms this may
take, academics, communities, and even dominant institutions themselves may oppose
the hegemonic discourses and practices of ‘development’. Despite these resistances,
power relationships can be substantially reinforcing, such that domination and hege-
mony is still possible to a significant extent.

One issue with Foucault’s view of power is that, while he explicitly claims that “no
power that is exercised without a series of aims and objectives”, he also denies that
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such intentionality need inhere in any particular agent: he claims that power need not
be manifested in the “choice or decision of an individual subject” (as a literal individual
person or as a particular institution). This seems to leave the nature and location of
power mysterious. Rather than adopt a purely agent-free account of power, I will as-
sume that agency is possible, and will therefore speak of agents being ‘in positions of
power’ or ‘having the power to act’. However, this can be coupled with many of Foucault’s
insights into the complexity of power dynamics; particularly insofar as there may be
instances when power relations manifest and impact upon agents’ interactions, with-
out those involved being aware of them. This approach is particularly desirable insofar
as there are clear examples of development agents unwittingly acting in ways which
reproduce global power inequalities, but also those self-consciously acting to both de-
fine and bring about a specific kind of ‘development’ that suited their interests.

Beyond power itself, Foucault’s focus is on how power enables particular discourses,
and how such discourses support power relations. A discourse here should be under-
stood as a constellation of claims, which collectively enable ways of talking about and
representing a body of knowledge; it both enables and sets limits upon how such knowl-
edge can be conceived. There are four relevant features of the relationship between dis-
course and power.

Firstly, that a sphere of inquiry (‘development studies’ or theorising about ‘develop-
ment’ in general) exists only insofar as power relations make that possible; and that if
this occurs, the implication is that it is capable of investigation by means of existing
discourses. Secondly, power relations are not merely static “distributions” at particular
moments in time, but rather work diachronically. Thus, in terms of development, the
relations of power that exist ought not be analysed purely in terms of who is ‘the pow-
erful’ at a particular point in time, but rather, how patterns of power relations exist and
function over time. A ‘discourse of development’ therefore should be viewed in light of
its historical constructions, and not only its present formulations. Thirdly, Foucault re-
fers to a “double conditioning”, wherein specific tactics adopted in power dynamics are
made functional in forming a part of a broader strategy, and the broader strategy is
realised through the particular tactics. Thus, particular development practices only make
sense qua development projects, for instance, if there is a discourse of development
that exists into which such projects can be intelligibly rendered. Conversely, a discourse
of development only substantively exist to the extent that there are practices which
form a part thereof.

Finally, Foucault sees discourses as the fusion of power and knowledge. Thus, there
is a complexity to discourse that cannot be captured by simplistic dichotomies of “ac-
cepted/excluded”, or “dominant/dominated”. Rather, discourse comprises of “a multi-
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plicity of discursive elements that can come into play in various strategies”. Embedded
therein is the idea that there will be elements that are contextually-appropriate or inap-
propriate. This has the effect of discourse having an “unstable” relationship to power
relations: discourses might serve to support or undermine particular configurations of
power. These dynamics are apparent throughout historical changes in the discourse of
development.

Following Foucault’s conclusion, we ought to ask: firstly, what kind of actualised
power relations, particularly between the ‘developed/developing’, are able to come about
because of the parameters set by the discourse of development. Furthermore, what ex-
isting relations might require a discourse of development to function effectively?

Epistemic Marginalisation and Injustice Power is thus integrally interwoven with
discourses as formations of knowledge. In looking at the genealogy of development, it
is readily apparently that those supposedly targeted by development projects (variously
conceived) have had relatively little input into the construction of development dis-
course and practice. The reasons for this can be understood by examining the mecha-
nisms whereby some individuals and groups are included, and others excluded, from
the construction of knowledge. The arguments presented by Miranda Fricker (2007) in
Epistemic Injustice, specifically in terms of hermeneutical marginalisation, help describe
these processes.

Fricker’s focus here is on the way in which those in positions of power “have an un-
fair advantage in the structuring of collective social understandings”, although with a
recognition that material advantages can generate this kind of epistemological advan-
tage. The primary manifestation of this is in seeing “shared understandings”, alterna-
tively construed as a discourse, as “reflecting the perspectives of different social groups”.
On this understanding, the social groups that function in relatively more powerful po-
sitions will have a better epistemic grasp on their experiences insofar as the concepts
available to them more accurately reflect their experiences, whereas those relatively less
powerful will have an epistemic deficit in making sense of their world. This deficit is
turned from a mere disadvantage into an injustice when it is both harmful and either
discriminatory or unfair.

In the construction of what development is and is not, consider two groups: firstly,
the actors in positions of relative power at various points in the concept’s history (‘de-
veloped’ countries, international institutions, and national elites that carry out devel-
opment projects, for example). Hereafter, for ease of use, I will refer to these as the ‘De-
velopers’. On the other hand, there are those in positions of relative powerlessness (‘de-
veloping’ countries, the ‘poor’, and those communities and individuals that are or have
been the object of development work), which I will refer to as the ‘Developees’. Here,
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under Fricker’s framework, the Developers tend to have the cognitive and linguistic ad-
vantages to understand and express their own position. The Developees, however, may
be “cognitively disabled” such that their own experiences may be unintelligible to them.
This provides some partial reason as to why, for decades, the idea of development was
so attractive to those it was purportedly helping; while simultaneously undermining
the interests of the receivers of developmental attention.

Fricker’s arguments, however, go beyond this idea that some people do not have the
epistemic resources to understand their own experiences. She argues that this is a part
of the broader issue of hermeneutical injustice; that is, “the injustice of having some
having some significant area of one’s social experience obscured from collective under-
standing owing to persistent and wide-ranging hermeneutical marginalization”. Here,
hermeneutical marginalisation is to be understood as arising in a disadvantaged group
“when there is unequal hermeneutical participation with respect to some significant
area(s) of social experience” for that group, and that this arises through coercion and
reflects a “form of powerlessness”. Essentially, as a result of being a member of a rela-
tively less powerful social group, either materially or arising from a denigration of a
particular social group identity, one’s own experiences are marginalised and opportu-
nities to construct meanings are diminished, and thereby do not enter into the shared
understandings of the broader community.

This has immediate and important implications in the realm of development. While
those occupying the role of Developers and Developees fluctuates over time, the
marginalisation of the Developees is a recurring feature. Those cast into the camp of
the “underdeveloped” in Truman’s 1949 speech, for example, are thereby neatly defined
with a single group identity – one which exists in a position of relative powerlessness
vis-à-vis the ‘developed’ countries, both in terms of material resources and conceptual
validation.88 Despite some shifts, the (now less-homogenous) ‘developing world’ is still
frequently marginalised. In material terms, observe the negotiations in the World Trade
Organisation (WTO). ‘Developing’ countries often have few – or even no – diplomats
present to take part in any kind of negotiation regarding international trade, whereas
the United States has “dozens of people working on intellectual property rights alone”.
Hence, major global agreements on trade, and notably the so-called “Doha Develop-
ment Agenda”, are constructed primarily from the perspective of the ‘developed’ world:
those with sufficient resources to contribute to shared understandings.

However, it is not merely that Developees are materially marginalised (say, due to
colonial subordination and resource extraction), but that they are additionally
marginalised by virtue of their ascribed group identity. The construction of a particular
kind of group identity enables and disables various ways of thinking about how to en-
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gage with those identities. Moreover, assumptions made about group identity are im-
plicitly infused into thinking about those groups. Even in ostensibly benign interac-
tions, Developers may simultaneously want to help the Developees, and yet be con-
vinced of their inferiority or incapacity; here, marginalisation may manifest in the former
attaching less importance to the latter’s views than they would have if the Developees
had a different social identity. The discourse that frames the Developees as being ‘in
need’ thus may reinforce their marginalisation and block their contributions towards
shared understandings.

The result of this is that Developees have their experiences and ‘developmental ob-
jectives’ constructed for them by those lacking shared experiences, and often those with
an incentive to act against their interests. They are thus systemically prevented from
both understanding their own experiences, and are excluded from contributing said
experiences to the shared understandings of development that the broader commu-
nity generates.

Furthermore, this kind of marginalisation exists for the Developees in a variety of
spheres. It turns from marginalisation into injustice insofar as the Developees attempt
to make sense of their own situation, but are hampered in doing so by the limits of
shared understandings that are constructed to the exclusion of their experiences. Hence,
even the relatively radical proposals of the ‘dependentistas’ during the 1960s-70s, and
those proposing a New International Economic Order (NIEO) in the 1970s, emphasised
that the problems they faced as those in positions of relatively little power were, strictly
speaking, economic issues, and that ‘development’ was essentially economic. The basic
assumptions of the economistic development discourse remained intact; it was merely
the practices that were subject to critique. In retrospect, the experiences of these coun-
tries were broader than just unequal economic relations; yet because of the hegemonic
status of development construed on economic terms, this was less able to be enunci-
ated or explained.

Additionally, the hermeneutical injustice experienced by the Developees is system-
atic in the sense that it forms part of “the broad pattern of a social group’s general sus-
ceptibility to different sorts of injustice”. Given that this exists at a systemic level, it is
not necessary to identify any agent that “perpetrates” hermeneutical injustice; rather, it
exists implicit in power relations and manifests on occasions when the experiences of
the Developees are rendered unintelligible due to their position of relative powerless-
ness. This, Fricker argues, is compounded by “testimonial injustice”, which is roughly
that the speaker is not recognised as credible or intelligible in a relational exchange of
information, on the basis of their denigrated social identity. This is particularly notice-
able in exchanges between the development ‘experts’ and ‘communities’, in which the
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word of the ‘community’ is considered of dubious accuracy, and is devalued relative to
the so-called expert knowledge. It is not a new concept that ‘the poor’ have such a lack
of agency that they cannot function on their own, and yet is a perennial feature in the
construction of ideas of what development is. This may be compounded by a prejudice
existing on the basis of the way in which something is said, not only in terms of the
content of that expression. It is easy to imagine, for instance, an isolated agrarian
community expressing their views on ‘development’ to national politicians but,
lacking fluency in parliamentary procedure and administrative discourse, having
their views devalued. In general, agents who are not fluent in the ways in which
development discourse tends to take place have their voices marginalised, on precisely
that basis.

The Developees are therefore less able to contribute to shared meanings on the
basis of their experiences not being taken credibly in relational engagements, as well as
because they aresystemically excluded from contributing on the basis of prejudice
against their perceived group identity – even if this is masked, ill-defined, or invisible
in any particular engagement. The primary harm of this is the “prejudicial exclusion
from participation in the spread of knowledge”, while the secondary harm is that
this translates into affiliated practical harms. This is particularly pertinent in the
construction of and engagement with ideas of development, which constitutes how
development practices arise. If the understandings of development are constituted
primarily by the Developers in ways that marginalise the Developees, this will result
in development practices that reflect that exclusion; and, given the Foucauldian
analysis of the symbiotic relations between power and discourse, these will reinforce
existing power relations.
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